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This essay was published on the occasion of the bicentenary of the birth of 

Bahà’u’llàh and The Bàb. The life of the Former is dealt with in the first part 

of the text, whereas the second part deals with the Life of His forerunner, The 

Bàb. God’s Twin Manifestations appeared in the 19th century. It is a short 

narration of Their acts, Their thoughts, Their writings and of the Faith They 

founded: the Bahà’ì’ Faith.’ 
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This short essay was published on occasion of the bicentenary of the birth of 

Bahà’u’llàh and The Bàb. The life of the Former is dealt with in the first part 

of the text, whereas the second part deals with the life of His forerunner; 

God’s Twin Manifestations appeared in the 19th century. 

This is a short narration of Their acts and what they accmplished during 

Their earthly lifetime. Obviously the text is not exhaustive of Their life, 

Their thought, Their writings and of the faith They founded: the Bahà’ì Faith. 

The reader, thus, has the opportunity to examine in depth Their lives, history 

and writings through other texts available in Italian. 

The quotations used in this essay are derived from official texts. 
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Translation from Italian by Gianenrico Arginelli 
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This essay briefly relates the story of two “Luminaries”, two extraordinary figures, two heroes of 

meekness, humility and perseverance, two figures of love. Such love can enrich the hearts and minds of 

the readers of Their story. 

The first of the two, Mirzà Husayn ‘Alì, known today in the world as Bahà’u’llàh (Glory of God), lived 

in the 19th century, rather, that century’s whole second half was illuminated by His life. Hundreds of 

pages published in all the languages of the world report His acts and His thought. He belongs to that 

scant group of “heroes” called throughout history “spiritual Teachers” and Whose followers are 

counted in the millions. These Teachers, without armies, nor money, nor power conquered, through 
Their word, Their example and Their very life, millions of human beings and changed the destiny of 

entire populations and nations. Heroes of love, who gave Their Own life for the love of others. 

Because of His vision, His writings, the principles He enunciated, His indications about man’s life, His 

teachings for the advancement of humanity and its future, His explanations about subjects that have 

affected man in his relationship to God and in his search of God, and for His writings and Tablets about 

love and unity, Bahà’u’llàh was persecuted, banned from His native land, imprisoned for forty years in 

absolute segregation, whipped, beaten, enchained, and deprived of the barest necessities for His Own 

survival. It was in these extremely difficult conditions that He succeeded in writing texts, books, 

tablets, and epistles of a total exceeding twenty-thousand documents and works that would fill over one 

hundred volumes. 

Through His writings, the description of His thought is reflected in the principles of the establishment 

of unity among nations, in the rulebooks of human rights, in encyclopedias on spiritual education, in 

textbooks on world economy, in those works describing the wayfarer in search of the Beloved One, in 

the texts about the dialogue among religions and ultimately in the guidance and inspiration for all those 

who work actively for a united and peaceful world. 

Remarkable are His letters to the powerful rulers of the 19th century: emperors, kings and governors of 

His time, written while in solitary confinement in a cell of the great prison of Akkà, in Palestine, the 
remotest colony of the Turkish Empire. 

These letters impart His vision about the advancement of society as a whole, conveying His summons 

to the rulers of the world to cooperate for the establishment of peace on the planet, in a time during 

which not even the fantasy of the most insightful statesman could have conceived such ideas as: 

 

The Earth is but one country and mankind its citizens.1 

 

Ye are all leaves of one tree and drops of one ocean.2 

 

That which the Lord hath ordained as the sovereign remedy and mightiest instrument for the 

healing of all the world is the union of all its peoples in one universal Cause, one common Faith.3 

 

Such passages as these symbolize His thought. Nobody responded to His summons, on the contrary 

there was an intensification of the persecution against Him. Yet, those who met Him were conquered 

by His vision and today those who read His writings are attracted by the ink describing His thought, 

fascinated by the itinerary indicated by Him in order to live a worthy life, imbued with service and 

love. That same love that is at the foundation of the universe, the bond that can allow human beings to 
attain happiness and achieve the long-yearned for goal of world peace and unity. Yet, the magnet 

attracting people is none else but the personal path shown by Him in the search of the Beloved One, the 



Creator; this path is described as a journey, during which the wayfarer overcomes  milestones of 

spiritual awareness, such to allow him to recognize the true value of life and attain the presence of God. 

The same God that humanity called with various names throughout history and prayed to in different 

ways, but Who, in reality, is One. Along this path, after overcoming some difficulties, we can discover 

the true purpose of existence and the meaning of the life. During His days there were thousands who, 

attaining His presence or reading His books, were transformed into better human beings and today 

there are millions who have embraced His message. This is a fairly recent story, yet still not very well-

known, but enhanced by the fragrance, the beauty, the meekness, the courage, the sufferings, the vision, 

the example of the Figure Who is its main Actor, fascinating the reader and magnetically attracting his 

heart towards Him, the Hero history remembers as “The Prisoner of Akkà.” 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

                                                                               II 

 

 

 

Bahà’u’llàh’s Advent was announced by Siyyid ‘Alì-Muhammad, known as The Bàb, descendant of a 

distinguished and noble family. The meaning of the word Bàb in English is Gate, the Gate towards the 

future, the Gate towards knowledge, the Gate towards a new Manifestation of God: Bahà’u’llàh. 

In another section of this essay we will come back and discuss this second noble Figure. He was a peer 

of Bahà’u’llàh and His herald, as John the Baptist was the herald of Jesus’ coming. In 1844, at the age 

of  twenty-five, He began His preaching, announcing to the world the advent of the Promised One, in 

one of the most regressive countries in the world, Persia, which, at the time was governed by an 

imperial dictatorship and theocratically run by a fanatic and extremist Muslim ecclesiastical 

establishment. 

The Bàb was executed in Tabrìz in 1850, after six years of preaching: an eventful period marked by the 
acceptance of His Message by hundreds of thousand of people and by the martyrdoms of thousands of 

them for Its expansion; they were massacred in the most brutal ways by the political and religious 



authorities who were frightened by the success of the Movement. In his book, Les Apôtres, the famous 

French Christian writer Ernest Renan wrote: “Perhaps this day will remain unparalleled in the history 

of the world.” 

The story of these two Luminaries of the Nineteenth Century is imbued with sufferings, but at the same 

time allowed for the planting of a seed that has since blossomed and yielded a faith founded by Them: 

the Bahà’ì Faith, which has grown, over a period of a century, into a worldwide faith that honors Them 

with the title “Twin Manifestations”. 
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Bahà’u’llàh was born in Teheran on the 12th of November 1817. His father, Mirzà ‘Abbas Nurì, 

belonged to an aristocratic family and occupied the prestigious position of minister or vazir in the court 

of the Shah of Persia, whereas his mother Khadijih Khànum came from a prominent and wealthy 

family. Bahà’u’llàh had several siblings. At His birth, His father Mirzà Abbàs had a dream: he dreamt 

that His son 

 

  (…) was swimming in a vast, limitless ocean. His body shone upon the waters with a radiance 

that illumined the sea. Around His head, which could distinctly be seen above the waters, there 

radiated, in all directions, His long, jet-black locks, floating in great profusion above the waves. 

As he dreamed, a multitude of fishes gathered round Him, each holding fast to the extremity of 

one hair. Fascinated by the effulgence of His face, they followed Him in whatever direction He 

swam. Great as was their number, and however firmly they clung to His locks, not one single hair 

seemed to have been detached from His head, nor did the least injury affect His person. Free and 

unrestrained, He moved above the waters and they all followed Him.4 
 

Bahà’u’llàh’s father greatly impressed by his dream, summoned a soothsayer, famous for his 

insightfulness and asked him to interpret it for him. This man, as if inspired by a transient premonition 

of the future glory of Bahà’u’llàh, declared:  

 



(…) The limitless ocean that you have seen in your dream, O Vazir, is none other than the world 

of being. Single-handed and alone, your son will achieve supreme ascendancy over it. Wherever 

He may please, He will proceed unhindered. No one will resist His march, no one will hinder His 

progress. The multitude of fishes signifies the turmoil which He will arouse amidst the peoples 

and kindred of the earth. Around Him will they gather and to Him will they cling. Assured of the 

unfailing protection of the Almighty, this tumult will never harm His person, nor will His 

loneliness upon the sea of life endanger His safety.5 

 

Since His childhood Bahà’u’llàh distinguished Himself among relatives and friends, who said that the 

boy had extraordinary powers. He was far beyond His own age, not only for His wisdom, but also 

because He was endowed with a new kind of knowledge. Everyone was dumbfounded. His mother 

Khadijih Khànum was amazed by the fact that her child never cried and was never restless or 
vivacious. Schools, as conceived today, did not exist in those times and in that country, and the only 

schools that could be attended were the Quranic schools. Bahà’u’llàh’s father decided it was wiser for 

his son to receive a primary education at home. As He grew up, the signs of His greatness became more 

and more evident. In His youth He became renowned for His great intellect, His excellent disposition, 

His generosity and compassion; He could solve the most difficult problems and reply to the deepest 

and most complicated issues. However, despite His extraordinary powers, He never tried to build up a 

career or a reputation for Himself. Eventually, in one  

 

of His writings addressed to the powerful Shàh of Persia, He emphasized this point: 

 

The learning current amongst men I studied not; their schools I entered not. Ask of the city 

wherein I dwelt, that thou mayest be well assured that I am not of them who speak falsely.6 

 

The divine Manifestations are endowed with an innate knowledge and do not need to acquire 

knowledge in schools and universities. They do not need to be educated: They are educators. 

Bahà’u’llàh says in one of His writing: 

 

This Wronged One hath frequented no school, neither hath He attended the controversies of the 

learned. By My life! Not of Mine own volition have I revealed Myself, but God, of His own 

choosing, hath manifested Me.7 

  

Those who attained His presence, when referring to His innate knowledge, always asserted that it was 

difficult not to be conquered by His personality. Likewise the scholars who met Him were mesmerized 

by His knowledge. However, He never learned anything from men: all His friends and relatives 

maintain this. Yet, His teachings are the soul of our time. 

 

 The sun emanates from itself and does not draw its light from other sources. The divine teachers 

have the innate light; they have knowledge and understanding of all things in the universe; the 

rest of the world receives its light from them and through them the arts and sciences are revived 

in each age.8 
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At the age of eighteen, Bahà’u’llàh married A’sìyih Khànum, known as Navvàb, a very beautiful and 

refined woman. The wedding took place in 1835; seven children were born, only three of which 

reached adulthood: Abbàs, known as ‘Abdu’l-Bahà, Bahìyyih, known as The Greatest Holy Leaf and 

Mìrzà Mihdì, known as The Purest Branch. In 1839 Bahà’u’llàh’s father died and the Shàh, as 

customary in those times, nominated the son to take His father’s position in order to continue His 

career in the imperial court. But He refused. He showed no interest in worldly titles and honor, rather 

He did all He could to defend the poor and protect the needy. As a matter of fact His home was a 
refuge for everybody: He and His wife never denied their hospitality to anyone. 

 

Bahà’u’llàh loved the woods and nature’s beauty immensely. From one of His later writings: “(…) 

Countryside is the world of the soul, the city is the world of the body”9. 

In 1844 in Shìràz, a city in the southern part of Iran, a twenty-five year old young man, the Bàb, 

proclaimed to be the Promised One expected by all religions, the harbinger of a new Manifestation of 

God due to appear within a short time, and the herald, like John the Baptist was for Jesus, and that His 

preaching would have prepared all people for the great event. In the same way Jesus became a disciple 

of John the Baptist and was baptized in the Jordan by Him, likewise Bahà’u’llàh became a disciple of 

the Bàb and began preaching His message. 

We will describe the accomplishments of the Bàb in His youth in the latter part of this essay; His six 

years of preaching attracted one part of the Persian population, leading to many followers of His 

Message. His Movement, as Professor James Darmester, a famous French Orientalist, wrote “(…) In 

less than five years it spread all over Persia and, baptized in the blood of his martyrs, it advanced 

progressively with a rapid diffusion.” 

All this alarmed the empire’s political and religious authorities, who feared losing power, prestige and 

privileges and caused them to deliberate about the elimination of the Movement and His death 
sentence, to be carried out in Tabrìz on the 9th of July 1850, at noon. There the Bàb was executed by a 

royal firing squad of seven hundred-and-fifty gunners, in front of a crowd of thousands of people, 

terrified, but fascinated by the Message of which He was the bearer. History, however, took the 

opposite direction as to the one the authorities had in mind and, in fact, the Movement advanced and 

progressed thanks to Bahà’u’llàh. 

Bahà’u’llàh became a follower of the Bàb at the age of twenty-seven, soon after His Revelation. When 

the Bàb sent Him a parcel with some of His Writings, Bahà’u’llàh was living in Teheran and was 

uninformed of the birth of that Movement. After reading them, He unhesitatingly accepted His 

Revelation, declaring that it was obvious, from the  Writings in His Hands, that the entire proclamation 

of the Youth came from God through a direct revelation. They never met, but had letter exchanges, 

because the Bàb, severely persecuted and imprisoned, spent the last two years of His life in two 

isolated prisons in the mountains on the Persian Empire’s border with Turkey, distant from people or 

any inhabited centre. It was clear, from His Writings that He had come to prepare the advent of a new 

great Manifestation of God, described as “He Whom God will make manifest.”10 

Once Bahà’u’llàh understood and accepted the Bàb’s Message, He immediately began to proclaim It. 

The first ones to hear of the new message from Bahà’u’llàh’s mouth were the members of His family 

and the inhabitants of the village of Takur, where His parents and His ancestors had lived and His 
family’s home was located. Eventually He began to bring the Bàb’s Message to the officers, the 

dignitaries of the area and to the population residing in the district wherefrom His family originated and 



in its surroundings. Those who listened to Him marveled and were astonished at His reasoning and the 

valuable and convincing answers He gave to their questions, and soon His knowledge, His wisdom and 

the depth of the subject matters attracted many towards the new faith, including members of the family, 

friends, farmers, ordinary people, scholars, merchants and dignitaries as well. Nobody could counter 

His statements nor elude the magnetic fascination of His personality and words. Nobody dared oppose 

His reasoning. A multitude of Muslim theologians tried to discredit Him, arguing with Him about the 

great themes of existence, God, religion, the concealed meanings of some verses of the Holy 

Scriptures, the return of the Messengers of the past, the creation of the infinite universe. All of them 

emerged from those meetings fascinated by His answers, attracted by His deep knowledge of the 

religious writings and overwhelmed by the power of His words. 

However, the dangers were right around the corner, because the news of recent conversions of 

hundreds of theologians, teachers, citizens, merchants, lawyers and inhabitants from all the province, 
all attracted by this extraordinary Figure and gathered at the threshold of His home, had the effect of 

producing an explosion of popular interest around the success of the new Faith. When it reached the 

capital, the civil and religious authorities’ already clearly widespread preoccupation grew: the new 

movement could take away the entire Persian population from the common creed and uproot the central 

and associated power of the Shàh and of the Muslim clergy, reigning side by side in a powerful 

theocracy. In a nutshell, they had no desire at all of losing their power and privileges. 

Although Bahà’u’llàh did not possess any position nor station within the new Movement,  descending 

from a noble family frequently attending the imperial court, quite soon the authorities thought He was 

the most notable and prominent disciple of the Bàb, also due to the fact that the court was constantly 

receiving news about His successes in the proclamation of this new Message. Along with the intention 

of killing the Bàb and suffocating His growing Movement in blood, the Shàh, following his Prime 

Minister’s advice, gave the order to the imperial guards to arrest Bahà’u’llàh. This happened in 1848, 

four years after the beginning of the Bàb’s preaching, but the premature death of the Shàh, already 

seriously ill, caused the order to arrest Bahà’u’llàh to be prescribed, even before He was arrested. 

The rise of the new Shàh, the heir prince, Nàsiri’d-Din, a much more brutal king than his father, 

marked the beginning of the greatest campaign of persecutions aimed at effacing  the Bàb’s Movement 

from Persia. 
Soon after the execution of the Founder of the Movement in 1850, thousands of followers, called 

Bàbìs, were arrested, confined in prisons without process and murdered in the most savage ways. The 

hope of the authorities was to extinguish, through violence and blood, the Bàbì Movement that, through 

its rapid growth, was enrolling part of the population all over the country. The killings numbered in the 

tens of thousands. There is evidence in newspaper articles and recorded memorials of European 

officers working in Persia, narrating the misfortunes of those who were persecuted; articles were sent 

by ambassadors, scholars, Orientalists, all fascinated by such a rapid growth of the Movement. The 

purpose of the Bàb’s writings was to pursue the reform of the customs and the faith of millions of 

Muslims who had, in that time, sunk into radical and extremist ritual forms, sustained only by the 

clergy, eager to subdue ignorant and illiterate people and maintain control over them. In Italy, various 

daily newspapers of that time, such as “Gazzetta di Mantova”, “Piccolo di Trieste” and others 

published news regarding these events. Around 1880, a senator of the Kingdom of Italy, Michele 

Lessona, who had been traveling in those remote oriental areas, held a lecture, eventually published in 

a short essay, at the theosophical society of Turin. He describes the Bàb’s Movement and the atrocities 

perpetrated by the Persian authorities against His followers. 

In the course of all these troublesome events, among which an attempt on the life of the Shàh, 

thousands of followers were brutally murdered. In the latter part of this essay a wider picture of these 
persecutions will be given, witnessed by political delegations and representatives of prominent 

European governments and kingdoms. All the written testimonies describe brutal acts carried out by the 



political and religious authorities in order to exterminate the community of the Bàb. The gates of the 

city were locked and its inhabitants questioned: the followers were chased in every single house, 

arrested and executed, without any sort of process. Multitudes of people, aroused, encouraged and 

excited by the fearful clergy, flowed in the streets shouting, chanting and, armed with tools of violence, 

murdered all those who were suspected of being followers or flankers of the Bàb, or those who had had 

any contact with the Movement. Tens of thousands of people lost their lives. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                                                  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



                                                                                               V 

 

 

 

The Shàh issued an order of arrest for Bahà’u’llàh and the police were after Him. At that time He was 

hosted by the Prime Minister’s brother, who advised Him to hide away. However Bahà’u’llàh decided, 

against everybody’s advice, to ride on horseback directly to the Shàh’s headquarters and appear. As He 

later wrote in a tablet: “Not even for a single moment hath this Wronged One ever concealed Himself. 

Rather hath He at all times remained steadfast and conspicuous before the eyes of all men. Never have 

We retreated, nor shall We ever seek flight.”11  

 

Although everybody, including the Shàh, was astonished at His behaviour, He was arrested, chained 
and transferred barefoot and bareheaded to the court in Teheran, almost thirty kilometers away, 

exposed to the fierce rays of the midsummer sun. All along the route, the crowds, incited by the clergy, 

who had convinced them that Bahà’u’llàh was the head of the Bàb’s Movement, vilified Him. It is 

reported that an old woman wanted to cast a stone at His face, a gesture that allows us to understand the 

brutality and cruelty of the people in those days. She stepped forward among the crowd, holding a 

stone in her trembling hand, desiring to hurl her missile at Bahà’u’llàh’s face, proving her belief in 

being a saviour of Islam marching to protest against the head of the Bàb’s Movement, declared heretic 

and noxious to the country. According to some witnesses, her eyes glowed with determination and 

fanaticism in her personal creed, that gave her the strength to shout: “I adjure you, give me a chance to 

fling my stone in his face.”. “Suffer not this woman to be disappointed”, were Bahà’u’llàh’s words to 

His guards, as He saw her raising her hand towards Him. “Deny her not what she regards as a 

meritorious act in the sight of God.”12 

In those times in Persia and in the whole Ottoman Empire, civil tribunals, with law codes, where 

people could appeal in order to obtain justice or present their own considerations, reasons and defenses 

to judges or magistrates, did not exist. The Shàh’s or the Sultan’s voice was the law and in no way 

protests, defenses or recusancies against them, were allowed. Thus, Bahà’u’llàh was condemned by the 

Shàh to immediate imprisonment, together with other followers of the Bàb, in a dungeon opposite the 
Royal Palace, the Sìyàh Chàl, meaning “the black pit”, a huge subterranean tank, once used as water 

reservoir for the city. Wrongdoers, thieves, murderers and criminals of the worst type were confined 

there. An obscure, humid, filthy underground space without windows nor openings except the entrance 

and without any water nor essential services. The floor was swarming with worms, insects and human 

filth, a place where smell and stink were incredibly fetid and disgusting. We have a description of this 

prison directly from Bahà’u’llàh’s pen: 

 

   We were first conducted along a pitch-black corridor, from whence we descended three steep 

flights of stairs to the place of confinement assigned to Us. The dungeon was wrapped in thick 

darkness, and Our fellow prisoners numbered nearly a hundred and fifty souls: thieves, assassins 

and highwaymen. Though crowded, it had no other outlet than the passage by which We entered. 

No pen can depict that place, nor any tongue describe its loathsome smell. Most of these men had 

neither clothes nor bedding to lie on. God alone knoweth what befell Us in that most foul-

smelling and gloomy place!13 

 

His feet were placed in stocks and around His neck were fastened the chains, known as Qarà-Guhar, 

that weighed more than fifty kilograms and whose mark remained imprinted upon His body all the days 
of His life. It was placed around His neck, by which He was chained to five other followers of the Bàb; 

these fetters were locked together by strong, extremely heavy bolts and screws. His clothes were torn to 



pieces, as well as His headdress. In these terrible conditions He was kept for four months; He was 

denied any food or drink for the first three days and nights. Sleep was impossible for Him. Animated 

by a relentless hatred, His enemies went even so far as to poison His food, in the hope of obtaining the 

Shàh’s favour. We have more descriptions of these four long months of imprisonment from 

Bahà’u’llàh’s pen: 

 

(…) All those who were struck down by the storm that raged during that memorable year in 

Tihran were Our fellow-prisoners in the Siyàh-Chal, where We were confined. We were all 

huddled together in one cell, our feet in stocks, and around our necks fastened the most galling of 

chains. The air we breathed was laden with the foulest impurities, while the floor on which we sat 

was covered with filth and infested with vermins. No ray of light was allowed to penetrate that 

pestilential dungeon or to warm its icy-coldness. We were placed in two rows, each facing the 

other. We had taught them to repeat certain verses which, every night, they chanted with 

extreme fervour. ‘God id sufficient unto me; He verily is the All-sufficing!’ one row would intone, 

while the other would reply: ‘In Him let the trusting trust.’ The chorus of these gladsome voices 

would continue to peal out until the early hours of the morning. (…) Every day Our gaolers, 

entering our cell, would call the name of one of Our companions, bidding him arise and follow 

them to the foot of the gallows. With what eagerness would the owner of that name respond to 

that solemn call! Relieved of his chains, he would spring to his feet and, in a state on 

uncontrollable delight, would approach and embrace Us. We would seek to comfort him with the 

assurance of an everlasting life in the world beyond, and, filling his heart with hope and joy, 

would send him forth to win the crown of glory. He would embrace, in turn, the rest of his fellow-

prisoners and then proceed to die as dauntlessly as he had lived. Soon after the martyrdom of 

each of these companions, We would be informed by the executioner, who had grown to be 

friendly to Us, of the circumstances of the death of his victim, and of the joy with which he had 

endured his sufferings to the very end.14 
 

Surely history repeats itself over and over. The great spiritual Teachers of the past, as well, like 

Buddha, Krishna, Zoroaster, Abraham, Moses, Jesus and Muhammad were the object of persecutions in 

different ways and manners. Whenever a spiritual Teacher, a Manifestation of God, appeared, the rulers 

and the fanatic ecclesiastical establishment always endeavored to extinguish the reforming movement 

of social and spiritual revitalization through force, violence, savagery, persecution and crucifixion, but 

history proves that all resulted in simply adding fuel to the fire and reviving with a new life and 

splendour the various spiritual movements. Bahà’u’llàh emphasizes this concept: 

 

(…) Behold how in this Dispensation the worthless and foolish have fondly imagined that by such 

instruments as massacre, plunder and banishment they can extinguish the Lamp which the Hand 

of Divine power hath lit, or eclipse the Day Star of everlasting splendour. How utterly unaware 

they seem to be of the truth that such adversity is the oil that feedeth the flame of this Lamp! 

Such is God’s transforming power15. 
 

While Bahà’u’llàh was confined in that dark and oppressing dungeon, some powerful enemies and 

fanatic ecclesiastics were obviously plotting and bustling about in order to obtain His death sentence, 

that, in their minds, would have effaced the reformist Movement of the Bàb from the country. Despite 

their attempts to give Him poisoned food and the numerous petitions presented to the Shàh to obtain 

the elimination of the thorny prisoner, Bahà’u’llàh had a high reputation among many ministers of the 
Empire and among scholars and philosophers, court dignitaries and foreign nations’ ambassadors that 

made the issuing of a sentence neither easy nor simple to be issued. After over four months of 



imprisonment, the Shàh had no other choice but to release Him, because His innocence was so evident, 

but the condition was that He should leave the country, so that, deprived from Whom they considered 

its Leader, the Movement would have been extinguished for ever. 

Inside the dungeon Bahà’u’llàh and many of the Bàb’s followers endured intense suffering together but 

it was during this imprisonment that an extremely important event took place: He had a vision 

announcing that He was the One heralded by the Bàb, His Harbinger. 

In the study of the history of the great spiritual Teachers, God’s Manifestations appeared in the past, 

like Buddha, Krishna, Zoroaster, Abraham, Moses, Jesus, Muhammad, we discover that each of them 

had had a vision announcing to Him His divine mission. There is no documentation of some of Them, 

due to lack of a written tradition, whereas for Others we have news passed down through texts and 

testimonies. The modes in which the divine revelation manifested itself in each of them was unique and 

different: Moses, after taking off His shoes in a form of respect towards God on Mount Sinai, received 
the revelation through a dialogue with the “Burning Bush”; Jesus through the Holy Spirit revealed in 

the form of a “white Dove descending from the sky”, while He was stepping out of the Jordan river 

after the baptism received by John the Baptist; Muhammad in a cave near Mount Hira, in Arabia, 

through several dialogues with the archangel Gabriel; Bahà’u’llàh received it through a Maid 

symbolizing the Most Great Spirit. The event of the revelation through a Maid is a symbol and – 

perhaps – brings to the mind one of the great principles of Bahà’u’llàh’s Faith: the principle of the 

equality of rights and opportunities of women and men and their equality in the sight of God. In an era 

of deeply-rooted prejudices and discrimination against women, such a principle, revealed in the 

nineteenth century, was innovative and a precursor of our times. 
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Thanks to the fact that the historical events concerning Bahà’u’llàh’s life are recent and that He 

appeared at a time and in a country where calligraphy was considered an art His father excelled in, 

today we are in a position to read directly from the Writings of this new Messenger of God, what 

occurred to Him during the imprisonment in the “black pit” and how the Revelation from God 

proceeded towards Him, Who has been chosen as the Messenger for this era: 

 

(…) During the days I lay in the prison of Tihran, though the galling weight of the chains and the 

stench-filled air allowed Me but little sleep, still in those infrequent moments of slumber I felt as 

if something flowed from the crown of My head over My breast, even as a mighty torrent that 

precipitateth itself upon the earth from the summit of a lofty mountain. Every limb of My body 

would, as a result, be set afire. At such moments My tongue recited what no man could bear to 

hear.16 

 

(…) While engulfed in tribulations I heard a most wondrous, a most sweet voice, calling above 

My head. Turning My face, I beheld a Maiden -- the embodiment of the remembrance of the 

name of My Lord -- suspended in the air before Me. So rejoiced was she in her very soul that her 

countenance shone with the ornament of the good-pleasure of God, and her cheeks glowed with 

the brightness of the All-Merciful. Betwixt earth and heaven she was raising a call which 

captivated the hearts and minds of men. She was imparting to both My inward and outer being 

tidings which rejoiced My soul, and the souls of God's honored servants. Pointing with her finger 

unto My head, she addressed all who are in heaven and all who are on earth, saying: 'By God! 

This is the Best-Beloved of the worlds, and yet ye comprehend not. This is the Beauty of God 

amongst you, and the power of His sovereignty within you, could ye but understand. This is the 

Mystery of God and His Treasure, the Cause of God and His glory unto all who are in the 

kingdoms of Revelation and of creation, if ye be of them that perceive.'”17 

 

 

(…) One night, in a dream, these exalted words were heard on every side: "Verily, We shall 

render Thee victorious by Thyself and by Thy Pen. Grieve Thou not for that which hath befallen 

Thee, neither be Thou afraid, for Thou art in safety. Erelong will God raise up the treasures of 

the earth : men who will aid Thee through Thyself and through Thy Name, wherewith God hath 

revived the hearts of such as have recognized Him."18 

 

(…) I was but a man like others, asleep upon My couch, when lo, the breezes of the All-Glorious 

were wafted over Me, and taught Me the knowledge of all that hath been. This thing is not from 

Me, but from One Who is Almighty and All-Knowing. And He bade Me lift up My voice between 

earth and heaven, and for this there befell Me what hath caused the tears of every man of 

understanding to flow. This is but a leaf which the winds of the will of thy Lord, the Almighty, 

the All-Praised, have stirred. Can it be still when the tempestuous winds are blowing? His all-

compelling summons hath reached Me, and caused Me to speak His praise amidst all people. I 

was indeed as one dead when His behest was uttered. The hand of the will of thy Lord, the 

Compassionate, the Merciful, transformed Me (…).19 
 

It is definitely unusual and strange to a western mind, used to living in intellectual and rational 



environments, to think or even imagine that God might choose the channel of one pure soul to reveal 

Himself, giving a series of messages and principles suitable to the solution of the world’s problems. It 

is also unusual for a Westerner to think that suddenly God decided to send another spiritual Teacher, a 

Manifestation, a Messenger, after those sent in the past. We realize that it is not easy nor obvious to 

conceive such an event around the turn of the third millennium, whose main features are culture, 

rationalism, intellectualism, science, theoretical physics, engineering, psychology, economy, chemistry, 

earth and space sciences. Yet, have we ever wondered whether, maybe, the affairs of this planet did not 

work out as they should have because of the absence of God from our lives? Presumably if we place 

ourselves at the centre of the world, whatever happens, if it does not actually affect us in our personal 

sphere then it is to be rejected. Or else, are we so deeply immersed in individual accumulation and in 

our own ego, that we show no interest at all in where man, the planet and its inhabitants are going? 

Seven, soon eight billion people are affected with chronic problems of basic survival. Where have the 
values of friendship, love, justice, solidarity, acceptance of diversity, honesty, trustworthiness, 

truthfulness, generosity and all other basic values of life gone? Where has our conscience gone? Where 

has the relationship with our own soul gone? Do we use the innate faculty of reflection at all to 

understand what is going wrong? Are we carefully considering the reality around us? Do we know the 

statistics showing that ninety percent of the world’s wealth is in the hands of ten percent of the world’s 

population? Are we aware of the number of conflicts currently taking place in the world and of those 

that caused the elimination of millions of people in the last few decades? Are we positive that the 

direction taken by people to praise and reward wealth, materialism, accumulation, militarization, the 

production of weapons, alcohol, drugs and other instruments of starvation and death is the right 

direction? Are we closely watching the conflicts among the various religious organizations and the 

violence produced by extreme interpretations of their doctrines? Are we certain that we, as individuals, 

are really happy or are we just pretending? Does our life reflect what we truly and intimately would 

like to achieve? What kind of future are our kids expecting? Do we, sometimes, think or ponder 

whether we have a soul or a spiritual essence inside ourselves? If yes, what is the use of this soul or 

spiritual essence? Maybe we should rather reflect and meditate whether it is important to reconnect to 

those spiritual principles brought by God’s Messengers, that allowed civilizations to be born, grow and 

contribute to the progress of humankind. 
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In His Writings Bahà’u’llàh tells us that, in the beginning of creation, made for love, God  made a 

Covenant with His humanity, whereby He promised that He would never leave mankind alone or 

abandoned and that, when human beings had felt alone or lost common sense, He would send His 

“spiritual Teachers”, His Messengers, in order to bring humanity back on the right track. He kept this 

Covenant. As a matter of fact there were many Teachers throughout history, all of Them appearing in 

dramatic moments of human development. Think of Moses in Egypt at the times of the Jews’ slavery 

under the Pharaohs; think of Jesus in the Judaea of His times, certainly not the only country under the 

brutal yoke of the Roman Empire. We should never forget that Krishna, Buddha, Zoroaster, Abraham, 
Moses, Jesus, Muhammad were all creators of extraordinary civilizations, whose evidences are still 

present in our lives, but They appeared in moments of society’s decline. 

Today, too, we have lost our bearings, the right direction; we are living a dramatic moment of evolution 

and once again God reconfirmed His Covenant by sending a new spiritual Teacher, Bahà’u’llàh, so that 

His creation can get back on track through the indications and the reforming, innovating principles 

taught by God’s Messenger. We can read the description of this phenomenon directly from 

Bahà’u’llàh’s Pen: 

 

(…) And since there can be no tie of direct intercourse to bind the one true God to His creation, 

(…) He hath ordained that in every age and dispensation a pure and stainless Soul be made 

manifest in the kingdoms of earth and heaven. Led by the light of unfailing guidance, and 

invested with supreme sovereignty, They are commissioned to use the inspiration of Their words, 

the effusions of Their infallible grace and the sanctifying breeze of Their Revelation for the 

cleansing of every longing heart and receptive spirit from the dross and dust of earthly cares and 

limitations. Then, and only then, will the Trust of God, latent in the reality of man, emerge, (…) 

and implant the ensign of its revealed glory upon the summits of men’s hearts.20 

 

Don’t we need to reflect today about what kind of society we would like to create? In the nineteenth 

century Bahà’u’llàh declared that He had come to bring a message of unity: 

 

(…) That which the Lord hath ordained as the sovereign remedy and mightiest instrument for 

the healing of all the world is the union of all its peoples in one universal Cause, one common 

Faith… the earth is but one country and mankind its citizens…ye are all flowers of one garden, 

leaves of one branch and waves of one sea. 21 22 23 

 

A message that can unite all religions, all nations, all peoples of the entire planet. In the end, God is one 

and only one, regardless of how we address Him in our prayers, call Him, and imagine Him. His 

religions are the rays of the same sun. The planet is also one and only one: a common home. Likewise, 

the inhabitants of this world belong to one and only one species, although infinitely diverse in the 

secondary aspects of life: sex, skin color, and origin. We are all flowers of the same garden. In short, 

Bahà’u’llàh brings the message of “unity in diversity”.24 
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However hard to imagine, this vision and this thought penetrated Bahà’u’llàh’s mind and soul in those 

days in 1853, when, enchained in the dungeon of Teheran, He received from the Maid appearing to 

Him the news that He was the Promised One, Whom God had chosen in order to bring mankind back to 

the straight path; and that through His Pen and His Writings He would reveal in the years to come all 

the principles and recipes suitable to heal the ills of society. 

Bahà’u’llàh kept this secret for Himself, He did not disclose it to anybody but, thanks to the 

Revelation, in His mind, His heart and His soul He possessed all the knowledge sufficient to allow Him 
to write, during His lifetime, more than twenty-thousand works, including tablets, books, indications, 

principles, exhortations, prayers, concepts, laws, rules, strategies, organization schedules and precepts 

capable of directing this society towards world unity and to lead the people to the acquisition of their 

own spiritual awareness. After four long months of imprisonment, the Shàh, as described previously, 

was compelled to release Him and banish Him from His own country for life. Here the great exodus 

begins: almost forty years of further exiles from His native land to remote and even more isolated 

places, until His passing away in the Holy Land in 1892, still a prisoner after the exiles to Baghdàd, 

Constantinople, Adrianople and ‘Akkà. 

Ill and exhausted, after four months in the infamous dungeon in the capital city, Bahà’u’llàh was 

released. The inhuman prison conditions, the nearly fifty-kilo chains around the neck and eventually 

the poison, had left Him in such a state that He had to remain in bed and be carefully monitored. The 

rings of the chain had left deep wounds on His neck. Time healed those wounds but the scars remained 

till the end of His days. But that was not all: His family was given a month’s time to prepare to embark 

on an extremely arduous journey. He was exiled to Baghdàd, at the time a city of the Ottoman Empire 

and today capital city of Iraq.  

The journey lasted from the 12th of January 1853 to the 8th of April of the same year. In the middle of 

a bitter winter, Bahà’u’llàh and His family had to walk or mule-ride the Western part of Iran, where 
winter is very harsh and the mountains full of snow and difficult to cross. The supplies for the journey 

were not sufficient, therefore they had to deal with the little food available. Yet, that little group of 

exiled travelers, escorted by the imperial guards, reached Baghdàd safely. 

History repeats itself and this brings to mind the journey of Joseph and Mary to protect  

 

 

themselves and little Jesus’ life from the tortures of the rulers of that time. How many sacrifices and 

sufferings! 

Bahà’u’llàh stayed in Baghdàd for ten years before being banished again; ten very intense years, rich in 

history and prolific for His Pen. Generally we can divide Bahà’u’llàh’s Writings into three great 

periods: 

the first between 1853 and 1863, the Baghdàd period, when Bahà’u’llàh’s Pen puts down on paper the 

mystical Writings, the spiritual essence of His Revelation. 

the second between 1863 and 1873, when His Pen openly proclaims His Message to the peoples of the 

world and to the great rulers of the earth: emperors, kings, queens and the Pope. 

The third one between 1873 and 1892 when He reveals rules, laws and institutions of the new world 

Order envisaged to allow mankind to be united and governed with justice and equity. 
 

It is interesting to note that during His lifetime, Bahà’u’llàh could write in His Own hand or dictate all 



His works to His amanuensis. Today we are in a position to have access to most of the originals, kept 

in a designated archive at the Bahà’ì World Centre, enabling historians and scholars, now and in the 

future, to draw fully from these works and verify their authenticity. It is the first time in history that a 

Manifestation of God has written in His own hand what He wanted to transmit to mankind and did not 

leave to observers, posterity or disciples the task of orally passing down His Word. And it is important 

to know that many works generated by His Pen have been translated into almost all the languages of 

the world, and they can be read, studied and meditated upon. 

Unfortunately the hardships in Baghdàd increased due to a traitor, a Judas Iscariot who tried not to sell 

Him, as happened with Jesus, but to eliminate Him: Mirzà Yahya, His younger stepbrother. Like a 

father Bahà’u’llàh had educated and raised him, but he was jealous of Bahà’u’llàh’s qualities and 

wisdom and devoid of Bahà’u’llàh’s appeal, that attracted multitudes of people in Baghdad from all 

walks of life and of all religions, like a magnet. Mirzà Yahya decided that the time had come to create 
discord within the community, backbiting and reporting His brother to the authorities. Bahà’u’llàh 

decided to leave, retiring for two years in the mountains of Kurdistan, in order not to be a cause of 

conflict. During that Iraqi period His Pen was unrestrained. Due to the shortage of space, we will 

mention only some of His works, because the mere listing of the titles would be extremely long. 

 

The Book of Certitude: a volume of approximately two hundred pages written in two days and two 

nights. It explains that God is one and His essence unknowable; the progressiveness of divine 

revelation, meant as the possibility for man to understand, according to the historical period he is living 

in, which principles are necessary for his material and spiritual life, the unity of all the Manifestations 

of God Who appeared throughout history, the universality of Their Messages, the identical nature of 

Their spiritual teachings; the necessity of understanding the Covenant that God made at the moment of 

creation to be close to His creatures, accepting all the Manifestations Who appeared in the past, 

considered as milestones of the growth and development of society. This text brings together and unites 

all religions in a common education plan for all mankind. 

The Hidden Words: this book was revealed on the banks of the Tigris river and is rich in personal and 

collective ethical advice for everyday life, useful for an individual’s spiritual growth. 

The Seven Valleys and The Four Valleys: an engaging vision of man’s interior itinerary, written in a 
language full of allegories, quotations, learned references; although far from a Western style, it 

fascinates the reader who finds himself immersed in a wave of crystalline transparent poetry. 

Bahà’u’llàh shows the individual path in the search of God, described as a journey, during which the 

wayfarer, crossing several valleys, covers the stages of spiritual awareness that will allow the 

acknowledgment of the true value of life, attaining the presence of the Beloved, the Ancient of Days, 

the Creator of the universe. Overcoming hardships he will then discover the true purpose of existence. 

From the valley of search, necessary and important for every human being, to the valley of love, 

fundamental stage in order to understand the reality of such a spiritual magnet: love eliminates 

prejudices, limits, veils, barriers and draws the souls nearer like a magnet draws and attracts metal. 

From the valley of love the wayfarer reaches the valley of interior knowledge, where he will learn that 

man possesses within himself an essence that must be nourished, raised, matured and that this life’s 

meaning is to let this essence, this soul, grow in such a way as to enable it to observe true reality 

through its inner eye, then cross the other valleys and reach the infinite spiritual worlds of God. 

The Tablet of All Foods: an extraordinary writing, in which Bahà’u’llàh explains the immensity of 

creation, fascinating the reader through the richness of these physical and spiritual universes. 

Certainly the intention of this booklet is not to penetrate the ocean of thousands of Bahà’u’llàh’s 

tablets, but it is important for a Western mind to perceive the immensity and depth of these Writings, 
so that everybody might understand and deepen on their meaning in a moment of individual and 

collective aridity; to achieve a correct and encouraging vision of the purpose of life, of the potentialities 



inherent in the human being, of life after life, of the real purpose of knowledge, of values and of the 

inner suffering we go through when unsatisfied with the way we lead our life and the way we think. 

In those ten years, Baghdàd’s inhabitants, the dignitaries, the authorities and all the visitors from near 

and remote countries were able to appreciate the Persian Exile, to enjoy His company, to be attracted 

by His spiritual appeal, to wait in crowded lines in front of His home, to read His Writings, to approach 

His vision and to become His disciples. But the authorities and the clergy, alarmed by His growing 

reputation, decided that it was wiser to transfer the Prisoner initially to Constantinople, capital city of 

the Empire where, among the vast population, Bahà’u’llàh could not be so noticeable, and right after to 

Adrianople. 
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A new order was issued whereby Bahà’u’llàh was forced to move again with His family to the most 

important city of the Empire, Constantinople. On April 22nd 1863 Bahà’u’llàh left His home in 

Baghdàd for the first leg of the journey. An important Bahà’ì text describes Bahà’u’llàh’s departure 

from the city as follows: 

 

(…) All the city came, friends and others, to see Him leave. There was a great crowd. 

Weeping women pressed forward and laid their babes and young children at His feet. He 

tenderly  raised those infants, one by one, blessing them, gently and lovingly replacing them 

in their sorrowing mothers’ arms, and charging them to bring up those dear flowers of 

humanity to serve God in steadfast faith and truth. Men threw themselves in His path; if only 

His blessed feet might touch them as He passed. They were all there, that day, to make way 

along the walk leading from the humble home to the banks of the river: princes and farmers, 

men and women, learned and illiterate, young and old, army officers and merchants. All, all 

of them mourning  the farewell to Someone Whose station they ignored but Who had 

attracted their hearts with the rare and mysterious fascination of  an exemplary life, with 

incomparable love and tenderness. They were now on the verge of losing all that for ever, 

which saddened and anguished them, as if a sudden disgrace were to impend over the city and 

their own lives. They all perceived more or less confusingly, that life would not be the same as 

before any longer, now that this magnificent Being was going to leave them.25 

 

On one of the evenings of that first leg, before leaving Baghdàd forever, Bahà’u’llàh revealed His 

ten-year old secret and declared to be the Promised One referred to by the Bàb during His Mission. 

The proclamation took place in a small garden in full bloom on a bank of the Tigris river, later 

called Ridvàn (Paradise). In this period His Message was declared to all the society, to the poor and 

to the rich, to the clerical and secular world, to women and men, to merchants, army officers, 

dignitaries and politicians, rulers, kings and queens, even to the Pope of Christianity.  

His letters to the great and powerful figures of the 19th century, emperors, kings and rulers of His 

time, were written and sent in this period: to Napoleon III, emperor of France; Victoria Queen of 

the British Empire; Pius IX temporal and spiritual leader of the Vatican States; Francis Joseph, 

Austro-Hungarian emperor, Alexander II, czar of all Russia; William I the powerful Prussian 

Kaiser, ‘Abdu’l-Aziz Sultan of the greatest empire in those times, the Ottoman Empire and, last but 

not least, the Shàh Nàsiri’d-Din, the supreme leader of the Persian Empire. These letters represent 

His vision of progress and His summons to the powerful rulers of the earth to cooperate for the 
creation of the planet’s unity, in a time when not even the most advanced statesman’s fantasy could 

have imagined such a solution. 

In those days the grandeur and luxury of the monarchs reflected the vast power they employed, 

mostly in an autocratic form, over most areas of the earth. Bahà’u’llàh, observing that old world in 

the hands of such rulers, hungry for power and uninterested in their subjects, declared that “(…) the 

strife that divideth and afflicteth the human race is daily increasing. The signs of impending 

convulsions and chaos can now be discerned, inasmuch as the prevailing order appeareth to be 

lamentably defective”26. He did not have any doubt as to the final result. “Soon” He said, “will 

the present-day order be rolled up, and a new one spread out in its stead.”27 

“O ye children of men!” He wrote, “The fundamental purpose animating the Faith of God and 

His Religion is to safeguard the interests and promote the unity of the human race (…)”28 



and further: “The well-being of mankind, its peace and security are unattainable unless and until its 

unity is firmly established”29. An authoritative bahà’ì writing explained Bahà’u’llàh’s vision as 

follows: 

 

(…) The unity of the human race, as envisaged by Bahá'u'lláh, implies the establishment of a 

world commonwealth in which all nations, races, creeds and classes are closely and 

permanently united, and in which the autonomy of its state members and the personal 

freedom and initiative of the individuals that compose them are definitely and completely 

safeguarded. This commonwealth must, as far as we can visualize it, consist of a world 

legislature, whose members will, as the trustees of the whole of mankind, ultimately control 

the entire resources of all the component nations, and will enact such laws as shall be 

required to regulate the life, satisfy the needs and adjust the relationships of all races and 

peoples. A world executive, backed by an international Force, will carry out the decisions 

arrived at, and apply the laws enacted by, this world legislature, and will safeguard the 

organic unity of the whole commonwealth. A world tribunal will adjudicate and deliver its 

compulsory and final verdict in all and any disputes that may arise between the various 

elements constituting this universal system. A mechanism of world inter-communication will 

be devised, embracing the whole planet, freed from national hindrances and restrictions, and 

functioning with marvellous swiftness and perfect regularity. A world metropolis will act as 

the nerve center of a world civilization, the focus towards which the unifying forces of life will 

converge and from which its energizing influences will radiate. A world language will either 

be invented or chosen from among the existing languages and will be taught in the schools of 

all the federated nations as an auxiliary to their mother tongue. A world script, a world 

literature, a uniform and universal system of currency, of weights and measures, will simplify 

and facilitate intercourse and understanding among the nations and races of mankind. In 

such a world society, science and religion, the two most potent forces in human life, will be 

reconciled, will cooperate, and will harmoniously develop. The press will, under such a 

system, while giving full scope to the expression of the diversified views and convictions of 

mankind, cease to be mischievously manipulated by vested interests, whether private or 

public, and will be liberated from the influence of contending governments and peoples. The 

economic resources of the world will be organized, its sources of raw materials will be tapped 

and fully utilized, its markets will be coordinated and developed, and the distribution of its 

products will be equitably regulated. National rivalries, hatreds, and intrigues will cease, and 

racial animosity and prejudice will be replaced   by racial amity, understanding and 

cooperation. The causes of religious strife will be permanently removed, economic barriers 

and restrictions will be completely abolished, and the inordinate distinction between classes 

will be obliterated. Destitution on the one hand, and gross accumulation of ownership on the 

other, will disappear. The enormous energy dissipated and wasted on war, whether economic 

or political, will be consecrated to such ends as will extend the range of human inventions and 

technical development, to the increase of the productivity of mankind, to the extermination of 

disease, to the extension of scientific research, to the raising of the standard of physical 

health, to the sharpening and refinement of the human brain, to the exploitation of the 

unused and unsuspected resources of the planet, to the prolongation of human life, and to the 

furtherance of any other agency that can stimulate the intellectual, the moral, and spiritual 

life of the entire human race. A world federal system, ruling the whole earth and exercising 

unchallengeable authority over its unimaginably vast resources, blending and embodying the 

ideals of both the East and the West, liberated from the curse of war and its miseries, and 

bent on the exploitation of all the available sources of energy on the surface of the planet, a 



system in which Force is made the servant of Justice, whose life is sustained by its universal  

recognition of one God and by its allegiance to one common Revelation - such is the goal 

towards which humanity, impelled by the unifying forces of life, is moving.30 

 
  

All this is included in Bahà’u’llàh’s Message, full of love and rich in principles useful for the practical 

reconstruction of man and of the planet. Let us recall His words:  

 

(…) I was but a man like others, asleep upon My couch, when lo, the breezes of the All-Glorious 

were wafted over Me and taught Me the knowledge of all that hath been. This thing is not from 

Me, but from One Who is Almighty and All-Knowing (…)31 

 

        Is this not what we all need today? Is this not the vision that we would like to have for our future, 

for our children, for the whole of mankind? Is it not rational and logical to think that, right in a moment 

of decadence as in the latest centuries, God, in His great love for His creatures, has chosen a pure Soul 

and has conferred It the knowledge of what we need? And again He summons the kings and rulers from 

His obscure dungeon: 

 

(…) Compose your differences and reduce your armaments, that the burden of your 

expenditures may be lightened, and that your minds and hearts may be tranquillized. Heal the 

dissensions that divide you, and ye will no longer be in need of any armaments except what the 

protection of your cities… Fear ye God, and take heed not to outstrip the bounds of moderation 

and be numbered among the extravagant. We have learned that ye are increasing your outlay 

every year, and are laying the burden thereof on your subjects. This, verily, is more than they 

can bear, and is a grievous injustice. Decide ye justly between men, O kings, and be ye the 

emblems of justice amongst them. This, if ye judge fairly, is the thing that behoveth you, and 

beseemeth your station32. 

 

Bahà’u’llàh addresses some specific lines in the letter sent to Pope Pius IX, the religious leader of a 

major part of Christianity: 

 

   O Pope! Dwellest thou in palaces… Leave them unto such as desire them, and set thy face with 

joy and delight towards the Kingdom… Arise in the name of thy Lord, the God of Mercy, amidst 

the peoples of the earth, and seize thou the Cup of Life with the hands of confidence. First drink 

thou therefrom, and proffer it then to such as turn towards it amongst the peoples of all faiths. 

Call thou to remembrance Him Who was Jesus Who, when He came, the most learned of His age 

pronounced judgment against Him in His own country, whilst he who was only a fisherman 

believed in Him33. 

 

 

His summons to the kings and rulers of the earth remained unheeded. His statements were rejected, His 

warnings forgotten, His followers murdered, His intentions and His purposes defamed, His 

admonishments ignored. Today we harvest the tremendous results of the refusals given by our 

ancestors to His divine summon through those letters and tablets sent in 1868. 
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Those letters combined with the fascination of His Writings and His Person, That attracted people of all 

strata like a magnet: humble and dignitaries, rich and poor, army officers and merchants, religious and 

secular, Christian and Muslim, native or foreigners, once again alarmed the authorities of the Ottoman 

Empire that decided to transfer the Exile first to Adrianople and later to the remotest borders of the 

Empire, the city of Akkà, in the Holy Land: a penal colony where assassins, thieves and criminals of 

the worst kind were sent to die. 

In the meantime His half-brother kept on planning His murder. All the attempts through  hired 

assassins failed up to the day when this second Judas poisoned Him with his own hands. Under various 
pretexts he gathered information about the effects of certain herbs and poisons and then he unusually 

began to invite Bahà’u’llàh to his home, where, one day, he spread a specially prepared substance on 

His tea cup. He succeeded in poisoning Bahà’u’llàh, causing Him a serious illness that lasted over a 

month, accompanied by sharp pains and high fever and whose effects left consequences on 

Bahà’u’llah’s body for the rest of His life. His conditions were so serious that a foreign doctor was 

called to visit Him. The doctor was so taken aback by His paleness and other symptoms that he 

considered the case as desperate and, after kneeling at His feet, left without prescribing any remedy. 

Bahà’u’llàh’s recovery was very slow but the effects of the poison were so powerful that His hand kept 

shaking until He passed away. The authorities of Adrianople, the political and religious dignitaries and 

the citizens were strongly concerned about the situation and feared that the guest Prisoner would pass 

away, so they did all they could to mitigate the problem and allow for a quick healing of their 

renowned Figure. 

Bahà’u’llàh had become so famous in the city that a long line of people were longing to attain His 

presence: politicians asked for His advice on important decisions, the 

ecclesiastics invited Him to unravel difficult Quranic traditions and rules, and the  

population, at His passage, knelt down at His feet to kiss the hem of His robe. He  

helped them to get up and blessed them. When He entered the Sultan Salim Mosque,  
a magnificent architectural work among the most beautiful in the world, the priest who  

was leading the prayers or preaching to the congregated believers, when seeing Him, 

remained silent and, bowing down, invited Him to take his place. Bahà’u’llàh always  

gently refused but the priest was unable to talk further in His presence. People  

considered Bahà’u’llàh’s home like a sanctuary and an object of pilgrimage, while  

hundreds of people, also from abroad, came to honor Him and asked to attain His  

presence. People left transformed after these meetings, and, once back in  

their native lands, used to thank God for the privilege they had had of meeting the Sun of  

Truth, to have attained His presence, to have drunk from His words, to have been warmed  

by His rays and to have been transformed into new human beings. They left with a clear  

vision of the purpose of existence, of the gift of life and of the path they still had to walk  

in order to increase their awareness on the journey that would lead them towards the  

love for the Beloved, the one true God. 

Unfortunately His half-brother, unhappy about the situation, sent false reports to the 

Sultan’s court about the facts, accusing Bahà’u’llàh of conspiring against him,  

insinuating that His intention was to launch, with the help of all the visitors, an attack  

against the capital city, Constantinople, to conquer it and seize power. Fearing the  
situation, Bahà’u’llàh’s high reputation in the region, and the vast number of people  

crowding at the door of the Prisoner, the Sultan made his disgraceful decision,  



prompted by one of the Shàh’s Minister, to ban Bahà’u’llàh, together with His family and  

some of His disciples to the penal colony of Akkà, at the remotest borders of the Empire.  

The news caused great tumult. The citizens of Adrianople were confused and  

sorrowful. 

 

 

 
 

 

 

                              THE SULTAN SALIM MOSQUE IN ADRIANOPLE 

 



 

  Some expressed their favor, others protested against the authorities. Various consuls and 

authorities of foreign countries declared themselves willing to intervene in favor of Bahà’u’llàh 

in their respective governments. He expressed His appreciation but firmly refused all offers. 

The governor, who had always been fascinated by the Prisoner, left the city depressed and 

infuriated by the edict of the Sultan and for the injustice perpetrated against the by now 

universally beloved Fellow-Citizen. Thus, on August 12th 1868, Bahà’u’llàh, His family and a 

group of followers, escorted by a Turkish captain and other soldiers, left for a journey that 

lasted until the end of August and saw the exiles land in Gallipoli, embark   on a steamship that 

stopped in Egypt and then proceed to the prison-city of Akkà, in Palestine, the final destination 

of the journey, where it arrived on August 31st 1868. 

            In the hours preceding the departure, the citizens of Adrianople, who had lived  five 
years side by side to the Manifestation of God, arrived saddened and regretful, one after the 

other, to greet Him, to kiss His hands or the hem of His robe, expressing their sorrow for His 

departure. It seemed that the city itself was crying for the separation from Him. That day an 

extraordinary multitude of people gathered at the door of the famous Figure: Christians and 

Muslims, women, men, old and young. Many among the present cried and wept. Bahà’u’llàh 

warned His comrades that those who would have followed Him, could not have any further 

possibility to be released. In fact, the edict of the Sultan decreed a life sentence for them. On 

August 31st 1868, after a rough journey on a steamship of the Austrian Lloyd, Bahà’u’llàh 

arrived in the great prison-city. 
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            The arrival of Bahà’u’llàh in Akkà marks the opening of the last phase of His forty-year 

long ministry, the final stage and, indeed, the climax of His exile. At first His banishment had 

brought Him close to the strongholds of Islam and into contact with its most outstanding 

exponents and later had led Him to the capital of the Empire. From there He began to address 

His epoch-making declarations to the Sultan, to his ministers and ecclesiastic leaders, to the 

kings and rulers of His time, and now with the latest Edict, had been instrumental in landing 

Him upon the shores of the Holy Land, the Land promised by God to Abraham, sanctified by 

the Revelation of Moses, honored by the lives and works of the Hebrew patriarchs, judges, 
kings and prophets, revered as the cradle of Christianity and the place where Jesus was born, 

preached and was crucified. In the Holy Land, land of unfading splendor, was the Exile from 

Baghdad, Constantinople and Adrianople condemned to spend no less than one third of the 

allotted span of His life and over half of the total period of His Mission. Here we contemplate 

God’s hand intervening in history, because without His enemies’ persecutions, without His 

conviction and exile, deliberately decided by the powerful people of His time, He never would 

have set foot in the Holy Land, an act that marked the fulfillment of all the past prophecies of 

the Holy Scriptures. 

            His arrival at the penal colony of 'Akká, far from proving the end of His afflictions, was 

but the beginning of a major crisis, characterized by bitter suffering, severe restrictions, and 

intense turmoil, which, in its gravity, surpassed even the agonies of the Siyah-Chal of Teheran. 

Such a heavy and painful period, as He Himself emphasizes, “that upon Our arrival at this Spot, 

We chose to designate it as the 'Most Great Prison’. Though previously subjected in another 

land, in Teheran to chains and fetters, We yet refused to call it by that name”34. 

            Akkà, in English, the Acre of the Crusades, had successfully defied the siege of 

Napoleon but had sunk, under the Turks, to the level of a penal colony of the   Ottoman Empire. 

It was girt about by a double system of ramparts and with only one entrance by land, in order to 
keep its access under control. It was prevalently inhabited by prisoners, devoid of any source of 

water within its gates, was infested by fleas and other fastidious insects, damp and honey-

combed with gloomy, filthy and tortuous lanes. 

            “According to what they say” Bahà’u’llàh wrote, “it is the most desolate of the cities of 

the world, the most unsightly of them in appearance, the most detestable in climate and the 

foulest in water”35. So putrid was its air that, according to a proverb, a bird when flying over it 

would drop dead. 

            Explicit orders had been issued by the Sultan and his ministers to subject the exiles, who 

were accused of having grievously erred and led others far astray, to the strictest confinement. 

Hopes were confidently expressed that the life-long imprisonment pronounced against them 

would lead to their eventual extermination. The edict issued by the Sultan of the Ottoman 

Empire, ‘Abdu’l-‘Aziz, dated July 26th 1868, not only condemned them to perpetual 

banishment, but stipulated their strict incarceration and forbade them to associate either with 

each other or with the local inhabitants. The text of the decree was read publicly, soon after the 

arrival of the exiles, in the principal mosque of the city as a warning to the population. The 

Persian Ambassador, in a letter written a little over a year after their banishment to Akkà, had 

assured his government as follows: 
 

               I have issued telegraphic and written instructions, forbidding that Bahà’u’llàh 



associate with any one except the members of His family, or leave under any 

circumstances the house wherein He is imprisoned. I have three days ago, sent back, 

instructing him to proceed direct to Akkà, the Consul-General in Damascus (…)  to confer 

with its governor regarding all necessary measures for the strict maintenance of their 

imprisonment (…)  and appoint, before his return to Damascus, a representative on the 

spot to ensure that the orders issued will, in no wise, be disobeyed. I have, likewise, 

instructed him that once every three months he should proceed from Damascus to Akkà 

and personally watch over them, and submit his report to the Legation36. 

 

 

 
 

 

 

 
 

 

 

 

 

            THE SEA GATE OF THE PRISON-CITY OF AKKA’, THROUGH  WHICH BAHA’U’LLA’H   

                                                                          ENTERED IN 1868 

 

 
 

 

 



 

        
         

                     THE NARROW LANES AND CUNICLES OF THE PRISON-CITY OF AKKA’ 

 

 



 

 
 

THE BARRACKS WITH THE CELL OF BAHA’U’LLA’H IN THE PRISON-CITY OF AKKA’. 

THE TWO SMALL WINDOWS IN THE UPPER FLOOR ON THE RIGHT CORRESPONDED TO 

HIS CELL. 

 
 

 

 

            Such was the isolation imposed upon such a noble Person, that in the future men and 

women, studying His life. His teachings and His vision, will shed tears for the sufferings 

inflicted upon Him by vain and ignorant rulers. We can read from His Pen what Bahà’u’llàh 

wrote on this subject: 

 

              (…) Bahà’u’llàh hath consented to be bound with chains that mankind may be 

released from its bondage, and hath accepted to be made a prisoner within this most 

mighty Stronghold that the whole world may attain unto true liberty. He hath drained to 

its dregs the cup of sorrow, that all the peoples of the earth may attain unto abiding joy, 

and be filled with gladness… We have accepted to be abased, O believers in the Unity of 

God, that ye may be exalted, and have suffered manifold afflictions, that ye might prosper 

and flourish. He Who hath come to build anew the whole world, behold, how they… have 



forced Him to dwell within the most desolate of cities!(…)37 

 

 

 

 
 

                               THE CELL WHERE BAHA’U’LLAH WAS CONFINED IN AKKA’ 

 

 

 

            History repeated itself, as happened before with the spiritual Teachers of the past. Let us 

not forget the suffering and tribulations of Krishna, Abraham, Moses; Jesus carried the cross 

along the path of sorrows up to the Golgotha of the Crucifixion. In the midst of Summer heat, 

on that August 31st 1868, having disembarked after a miserable voyage, all the exiles, men, 

women and children, were awaited by at least nine thousand people, perched on the walls and 

along the city’s lanes. A curious and callous crowd had assembled at the port to behold the 

“God of the Persians”. The exiles were conducted, through the market, to the army barracks, 

where they were locked in and sentinels detailed to guard them.  

             

            Among the multitude of people inside the prison-city there lived a couple of young 

Arabs; the young man’s name was ‘Abdu’llah Tuzih whose wife was pregnant. That very 

morning his wife told ‘Abdu’llah to go and see this new Prisoner and to look at Him straight in 
the eyes, because she was curious to know how the eyes of a god looked like. The young man 

ran to the port, where the exiles were supposed to disembark, but the waiting crowd would not 

give him the possibility to get near Him in such a way that he could look into His eyes, as  



requested by his wife. So, running around he asked the guards through which road would they 

lead the Prisoner to the maximum-security cell. He then went to the main entrance of the 

barracks, awaiting Bahà’u’llàh. His hands and feet in chains, torn up clothes, tied to the eighty-

one believers that had followed Him, insulted by the savage crowd, before stepping up the stairs 

entering the prison, Bahà’u’llàh crossed young ‘Abdu’llah’s eyes and with a wide smile, in such 

a dramatic situation, told him: “’Abdu’llah! We disposed that today you will receive a baby 

girl”38. ‘Astonished, Abdu’llah ran home and before entering the threshold he heard the crying 

of a new-born. He went in and heard from his wife that their baby girl had just been born. That 

was the first family in the prison-city of Akkà to become followers of Bahà’u’llàh’s Faith. The 

author personally met the great-granddaughter of that baby girl, who presently lives in Austria, 

and told the story handed down from her family. 
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            "The first night," Bahá'u'lláh testifies, "all were deprived of either food or drink (…) 

They even begged for water, and were refused”39. So filthy and brackish was the water in the 

pool of the courtyard that no one could drink it. Three loaves of black and salty bread were 

assigned to each. All fell sick, except two. Malaria, dysentery, combined with the sultry heat, 

added to their miseries. Three succumbed, among them two brothers, who died the same night, 

"locked," as testified by Bahá'u'lláh, "in each other's arms"40.  The carpet used by Him He gave 

to be sold in order to provide for their winding-sheets and burial. The paltry sum obtained after 

it had been auctioned was delivered to the guards, who had refused to bury them without first 
being paid the necessary expenses. Later, it was learned that, unwashed and unshrouded, they 

had buried them, without coffins, in the clothes they had been wearing, though, as affirmed by 

Bahá'u'lláh, they were given twice the amount required for their burial. Referring to those days 

He later wrote : 

 

              (…)  "None knoweth what befell Us, except God, the Almighty, the All-Knowing 

(...) From the foundation of the world until the present day a cruelty such as this hath 

neither been seen nor heard of (…)  He hath, during the greater part of His life (…) been 

sore-tried in the clutches of His enemies. His sufferings have now reached their 

culmination in this afflictive Prison, into which His oppressors have so unjustly thrown 

Him"41. 

 

           The few pilgrims who, despite the ban that had been so rigidly imposed, managed to 

reach the gates of the Prison -- some of whom had journeyed the entire distance from Persia on 

foot -- had to content themselves with a fleeting glimpse of the face of the Prisoner, as they 

stood, beyond the second moat, facing the window of His Prison. The very few who succeeded 

in penetrating into the city had, to their great distress, to retrace their steps without even 
beholding His countenance. Another pilgrim, arriving from Iraq, posted himself on the far side 

of the moat, and, gazing for hours, in rapt adoration, at the window of his Beloved, failed in the 

end, owing to the feebleness of his sight, to discern His face, and had to turn back to the cave 

which served as his dwelling. 

            To the galling weight of these tribulations was now added the bitter grief of a sudden 

tragedy -- the premature loss of the noble, the pious Mìrzà Mihdì, the Purest Branch, Bahá-u-

llàh’s twenty-two year old son. He was pacing the roof of the barracks in the twilight, one 

evening, when he fell through the unguarded skylight onto a wooden crate, sitting on the floor 

beneath, which pierced his ribs, and caused, twenty-two hours later, his death, on June 23rd 

1870. His dying supplication to a grieving Father was that his life might be accepted as a 

ransom for those who were prevented from attaining the presence of their Beloved. 

            The gradual recognition by all elements of the population of Bahá'u'lláh's personality, 

the slow penetration of the true spirit of His teachings through the hard crust of their 

indifference and bigotry; the substitution of the governor with a more humane one, all paved the 

way for the population and the authorities of the prison-city to nourish affection and admiration 

for the renowned Prisoner. The governor himself invariably refused to enter His Presence 

without first removing his shoes, as a token of respect for Him. Bahà’u’llàh was also the 
promoter of the restoration of the aqueduct which for thirty years had been allowed to fall into 

disuse and finally brought fresh water inside the citadel once again. 



            Even the religious leader of Akkà, the renowned Shaykh Mahmud, had become a 

fervent admirer of Bahà’u’llàh and, led by his newborn enthusiasm, became an ardent defender 

of Him. He initially hated the new Prisoner so much that he made an attempt on His life. One 

day he hid a weapon under his cloak and went straight to the barracks with the intention of 

assassinating Bahá'u'lláh. He informed the guards at the prison gate that he wished to see 

Bahá'u'lláh. The guards replied that Bahà’u’llàh was a special Guest and that His authorization 

was needed. The colonel went to inform Bahá'u'lláh of the identity of the visitor, He said: “Tell 

Shaykh Mahmud to cast away the weapon and then he may come in.” On hearing this Shaykh 

Mahmud was astounded and enraged, and thinking that some spies might have seen him, he 

returned home. The next day he decided to go to the barracks again, with the idea that, being a 

strong man he knew he could strangle Bahá'u'lláh with his bare hands and that nobody could 

have read his intentions. On being informed of Shaykh Mahmud's desire to meet Him, 
Bahá'u'lláh is reported to have said: 'Tell him to purify his heart first and then he may come in'. 

Perplexed and in a state of confusion at these utterances, Shaykh Mahmud could not bring 

himself to visit Bahá'u'lláh that day and went home. Later he had a dream in which his father 

appeared to him and told him that the Prisoner was the Promised One. After this dream Shaykh 

Mahmud understood and went to the barracks and attained the presence of Bahá'u'lláh. He 

prostrated himself at His feet and became an ardent believer 42.  

            Nor were the occasionally unsympathetic governors, despatched to that city able,            

despite the arbitrary power they wielded, to check the forces which were carrying the Author of 

the Faith towards His virtual emancipation and the ultimate accomplishment of His purpose. 

Learned men, and even Islamic leaders were moved, as the years went by, to voice their 

recognition of Bahá'u'lláh's rising greatness and power. Though Bahá'u'lláh Himself practically 

never granted personal interviews, as was His custom in Baghdad, yet such was the influence 

He now wielded that the inhabitants openly asserted that the noticeable improvement in the 

climate and water of their city was directly attributable to His continued presence in their midst. 

The very designations by which they chose to refer to him, such as the "August Leader," and 

"His Highness" bespoke the reverence with which He inspired them. On one occasion, a 

European general who, together with the governor, was granted an audience by Him, was so 
impressed that he "remained kneeling on the ground near the door.43 

 

 

 

 
THE ROMAN AQUEDUCT THAT BAHA’U’LLAH HAD RESTORED TO BRING FRESH 

WATER INTO THE PRISON-CITY 



 

 

 
 

 

 

THE WALLS OF THE PRISON-CITY AND THE ONLY ENTRANCE BY LAND 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

 

 

 



 

 

                                                                       XIII 

 

After two and a half years spent in that maximum security cell, constantly watched over by sentinels 

posted outside His door, in order to empty the fortress, it was necessary to move Bahà’u’llàh and all 

those who accompanied Him to house arrest in some accomodations inside the prison-city. In that 

period, Bahà’u’llàh remained confined within the walls for about seven years, always under the control 

of the authorities, surveying Him and preventing, at the same time, the access to the citadel to those 

who, after an extremely long journey on foot from His native land, wished to see Him. But the 

fascination of His personality and His behavior in the penal colony, toned down the drastic decree of 

the Ottoman Sultan, that had not been officially revoked, remaining simply an empty enunciation, 
although Bahà’u’llàh was still nominally to be considered  a prisoner. 

 

(…) The doors of majesty and true sovereignty were flung wide open. The rulers of Palestine 

envied His influence and power. Governors and religious leaders, generals and local officials, 

would humbly request the honor of attaining His presence 44. 
 

And it was the Mayor of the city himself that, one day in 1877, bowing and kissing His hand, implored 

Him to leave the prison and begged Him to consider Himself released of any incarceration. 

Bahà’u’llàh, considering Himself a prisoner, resisted until the insistence of the politician led Him to 
accept 45. 

 

So here begins the last period of Bahà’u’llàh’s life outside the great prison-city, in some houses in the 

greenery of the countryside surrounded by flowers and orchards. The plan of the Shàh of Persia, the 

Turkish Sultan and the whole Islamic clergy, that had sent Him to die in that great penal colony, had 

failed drastically by now. It comes to our mind what the Maid had said to Bahà’u’llàh many years 

before in the Teheran dungeon, the night of the Revelation: 

 

(…)  Verily, We shall render Thee victorious by Thyself and by Thy Pen. Grieve Thou not for 

that which hath befallen Thee, neither be Thou afraid, for Thou art in safety. Erelong will God 

raise up the treasures of the earth: men who will aid Thee through Thyself and through Thy 

Name, wherewith God hath revived the hearts of such as have recognized Him."46 

 

In this last period many visitors from many countries, on foot or horseback, travelled thousands of 

kilometers, anxious to attain the presence of their Beloved. In this period Professor Edward Granville 

Browne of the University of Cambridge visited Him as well. A well-known passage written by Browne 
himself describes the meeting: 

 

(…)  In the corner where the divan met the wall sat a wondrous and venerable figure, crowned 

with a felt head-dress of the kind called taj (crown) by dervishes (but of unusual height and 

make), round the base of which was wound a small white turban. The face of him on whom I 

gazed I can never forget, though I cannot describe it. Those piercing eyes seemed to read one’s 

very soul; power and authority sat on that ample brow; while the deep lines on the forehead and 

face implied an age which the jet-black hair and beard flowing down in indistinguishable 

luxuriance almost to the waist seemed to belie. No need to ask in whose presence I stood, as I 

bowed myself before one who is the object of a devotion and love which kings might envy and 

emperors sigh for in vain! A mild dignified voice bade me be seated, and then continued: -“Praise 



be to God that thou hast attained. Thou hast come to see a prisoner and an exile. We desire but 

the good of the world and the happiness of the nations; yet they deem us a stirrer up for strife 

and sedition worthy of bondage and banishment… That all nations should become one in faith 

and all men as brothers; that the bonds of affection and unity between the sons of men should be 

strengthened; that diversity of religion should cease, and differences of race be annulled – what 

harm is there in this? Yet so it shall be; these fruitless strifes, these ruinous wars shall pass away, 

and the ‘Most Great Pace’ shall come. Do not you  in Europe need this also? Is not this that 

which Christ foretold? Yet do we see your kings and rulers lavishing their treasures more freely 

on means for the destruction of the human race than on that which would conduce to the 

happiness of mankind. These strifes and this bloodshed and discord must cease, and all men be as 

one kindred and one family (…) Let not a man glory in this, that he loves his country; let him 

rather glory in this, that he loves his kind (…)”47 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

                                                                 

 

 

                                                                     

 
 



                                                                          XIV 

 

 

 

During this period Bahà’u’llàh’s Pen was very prolific and a great number of works were revealed. The 

Tablets sprouting from His Revelation number in the hundreds, like a fountain, a waterfall flowing 

from the spiritual worlds through the ink of His Pen: 

 

(…)  I felt as if something flowed from the crown of My head over My breast, even as a mighty 

torrent that precipitateth itself upon the earth from the summit of a lofty mountain48. 

 

Among these writings, the Kitàb-i-Aqdas stands out as the mother book of His Revelation: the “Magna 
Charta” containing the laws for the individual, the vision and the rules of the new world Order and the 

organization for the future and the unity of the planet. 

Bahà’u’llàh’s thought shows that history proceeds in a discontinuous ascending line and that every new 

stage in history represents progress compared to the previous one, like a ladder. This means that history 

is cumulative and progressive. It is constantly in a stage of change and movement. He emphasizes the 

concept that all is relative and progressive and that humanity gradually, but unfailingly, proceeds 

towards a global betterment of life and civilization: “All men have been created to carry forward an 

ever-advancing civilization”49, He writes in one of His Tablets. An audacious and precursory vision 

for the nineteenth century, so much more in the retrograde Islamic world where He lived. 

The history of our planet has evolved through social aggregations growing more and more ample and 

complex. In origin there were only individuals and couples. Through association with others in order to 

better face problems of survival, they transformed themselves into tribes and then into villages. The 

need to defend themselves from enemies, predators, hostile nature and the increase in population, 

created the conditions for the transformation, over the centuries, of villages into cities and of cities, 

through military conquests and new social structures, into initially dependent 

then independent cities and finally into city-states. Eventually these territories developed into regions, 

empires and nations and these, in turn, into nations dependent on other nations, then independent, and 
lastly sovereign. The term sovereign has an important meaning in today’s concept of freedom and of 

human rights. In fact, a sovereign nation warrants the fundamental democratic liberties such as the right 

to existence, the right to freedom of thought, freedom of religious choice, freedom of association, 

study, health, etc. The last one hundred and fifty years, therefore, were characterized by the 

development of national organisms that allowed for the betterment of life in terms of quantity and 

quality. But these national bodies, in the last decades, are evidencing the dramatic problems of a 

rapidly changing society, problems that the present political systems are not in a position to face and 

solve. 

This is exactly the critical point of the transition, where the old system shows all its weakness. The 

earth is, clearly, a common home, one planet, one country, with one ecosystem. Its protection, rulings, 

management and care cannot occur through the approaches of hundreds of nations and territories each 

passing laws, managing, polluting, destroying and trying to heal and mend in two hundred different 

ways with two hundred different policies. 

 

 

 



 
 

 

 
 
ONE OF THE PENS AND THE LITTLE INK-POT USED BY BAHA’U’LLAH FOR HIS 

WRITINGS 

 

 

 

 

 

 

 

 

 



 

The world population, exceeding the threshold of seven billion people, is wondering whether there are 

sufficient jobs for everybody. In terms of resources, who doesn’t have a job, does not have resources 

for living, and those who do not have resources for living, go and look for them wherever they think 

they may find them. This causes migrations of millions of human beings from one part of the planet to 

another, producing imbalances, a huge number of unemployed people and huge speculation on the 

rights of the people, who are exploited, underpaid and used according to a new system that can be 

defined as the new slavery. Because there is no world authority facing the issue, the national 

governments try to protect themselves closing the borders or repealing the immigrants. Every national 

country, through its own political authorities and institutions, has a legislative power, without 

consultation with other countries and the problem becomes ever more complex and serious. No nation 

possesses the solution. The millions of human beings moving around on the earth in a desperate search 
for any sort of job that allows them to survive, jeopardizes the few national health systems existing on 

the planet. Few nations enjoy the benefit of having national health systems that guarantee treatment and 

those who have them are going through a crisis because their costs are no longer sustainable. 

Women, representing more than half of the world’s population, are discriminated against by a 

prevailing male-chauvinist society. In many countries their salaries are lower than their male 

colleagues; in other countries special laws had to be passed in order to ensure a minimum number of 

women in Parliaments and in society as a whole. Furthermore, in other countries they do not have the 

right to own property or to vote, and is some cases they cannot drive, work, or leave their home. In 

low-income families, the education of the male is often privileged. This subject causes discrimination 

on the rights of women, who raise their protest where they can. But no world authority takes care of 

equal opportunities for women. 

Our world economy was founded after the Second World War. The most developed countries adopted 

economic policies to their own benefit and the result is, that whereas the few most industrialized and 

powerful countries on earth become richer and richer, while the rest of the world accumulates debt and 

grows poorer. The consequence is that there is no solution to the world’s economic problems if the 

decisions for all countries are made by only a few of them. It is necessary to involve the rest of the 

world as well. This issue must be faced through the sharing of rules and codes regarding finance, 
commerce, ethical and economic issues, regulation of trade, the indiscriminate consumption of 

resources on the part of the industrialized countries, and the need to preserve resources for future 

generations. This dialogue must necessarily take place among all nations. 

Therefore it is quite clear that nations have reached a level of anarchy in management and  are unable 

to face, through national politics, problems that have become international. They try again and again 

but the problems get more serious and the solutions do not appear. A leap forward is needed. There is 

therefore a directionality in development from the Stone Age to modern society, from microsystems to 

macrosystems, from nomadic societies to city-states, to principalities, to monarchies, to national and 

transnational states towards a life concept organized with increasingly complex macrosystems. 

Bahà’u’llàh, through His Teachings, harbinger of the present historical time, wrote more than a century 

ago: “The well-being of mankind, its peace and security, are unattainable unless and until its unity is 

firmly established”50.  While observing the whole of mankind lamenting and yearning to be guided 

towards unity, to have world management structures such as a world government and global laws in 

defense of the planet and its inhabitants that will put an end to its centuries old martyrdom, we can 

understand that: 

 

Unification of the whole mankind is the hallmark of the stage which human society is now 

approaching. Unity of family, of tribe, of city-state, and nation have been successively attempted 

and fully established. World unity is the goal towards which a harassed humanity is striving. 



Nation-building has come to an end. The anarchy inherent in state-sovereignty is moving towards 

a climax. A world, growing to maturity, must abandon this fetish, recognize the oneness and 

wholeness of human relationships, and establish once for all the machinery that can best 

incarnate this fundamental principle of its life51. 
 

It is conceivable, therefore, that the world will not succeed in overcoming this period of crisis through 

perpetuating forms of previous politics or already experimented economic systems. Only through the 

adoption of new and adequate social, economic, spiritual doctrines will the world succeed in generating 

the necessary changes. It is right in Bahà’u’llàh’s Revelation, harbinger of our times and precursor of 

the solution of today’s problems, that we find the remedy and the medicine for the diseases of our 

society. God, in His infinite love for His creatures, sends, when necessary, the Doctor with the suitable 

therapy for the healing of the sick, reconfirming His original promise, that he would never leave us 

alone. Now also a Western rational mind can understand, deepening on the knowledge of Bahà’u’llàh’s 

Revelation, that it contains the indications, the tools, the solutions and the ways to get out of the 

stagnation we ended up in. Bahà’u’llàh says: “I was but a man like others, asleep upon My couch, 

when lo, the breezes of the All-Glorious were wafted over Me, and taught Me the knowledge of all that 

hath been. This thing is not from Me, but from One Who is Almighty and All-Knowing…”52 

The tablets revealed in this last period of His life are very profound. The most important are the 

following. 

The Tablet of Wisdom: specifically written at the request of one of the great Persian philosophers of 

that time, who asked Bahà’u’llàh to clarify the relationship between philosophy, including the theories 
of such great Greek philosophers as Plato, Socrates, Empedocles, Pythagoras, Hippocrates, and 

spirituality and religion. Men of learning and scholars, Bahà’u’llàh writes, “who have laid the 

foundation of philosophy, reared its structure and reinforced its pillars”53. In this tablet He deepens 

various topics such as the unknowable nature of  God’s essence, the existence of the universe and the 

creation of the cosmos, describing them in clear terms. The principle of harmony between science and 

faith is very important in His thought, as they are described as two wings of a bird, that can make 

mankind fly smoothly, only if they harmoniously cooperate, carrying the mind and the spiritual heart 

towards higher and higher heights.. 

  The Tablet to the Christians: written in form of blessings: “Blessed the slumberer who is awakened 

by My Breeze. Blessed the lifeless one who is quickened through My reviving breaths. Blessed is he 

who hath remained faithful to My Covenant. Blessed the man who hath sought enlightenment from the 

Day-Star of My Word (…)54 The Tablet of the (spiritual) Ornaments: it encourages all men to “to 

consort with the followers of all religions in a spirit of friendliness and fellowship (…)55  

The Tablet of Effulgences explains: “Knowledge is as wings to man's life, and a ladder for his ascent 

(…)”56 

The Tablet of the Words of Paradise teaches: “man's glory lieth in his knowledge, his upright conduct, 
his praiseworthy character, his wisdom, and not in his nationality or rank. O people of the earth! 

Appreciate the value of this heavenly word. Indeed it may be likened unto a ship for the ocean of 

knowledge (…)57 

The Tablet of the World encourages to: “finance the education of children and special regard must be 

paid to agriculture (…)58 

There are many more in which He exposes principles and indications for life; the organization of a 

united planet; directions for the implementation of a new world Order; the need to associate with 

believers of all religions without prejudice; the abolition of the clergy; the prohibition of religious 

proselytism; the encouragement to search personally, freely and independently; the need for everyone 

to teach the faith through one’s own voluntary service; the necessity to make of service towards others 

a normal function of life, the abolition of confession; the community’s obligation to financially support 



universal children’s education all over the world; education of girls being a priority, because their 

future role as mothers will make of them the first educators of their children; prayer, recited not only as 

verbal oration, but also as an act of service and work towards all people. He writes on this subject: “We 

have graciously exalted your engagement in such work to the rank of worship unto God, the True 

One.”59. These writings lead us to reflect about the model of life that man could accomplish in the 

world: 

 

O ye beloved of the Lord! Commit not that which defileth the limpid stream of love or destroyeth 

the sweet fragrance of friendship. By the righteousness of the Lord! Ye were created to show love 

one to another and not perversity and rancour. Take pride not in love for yourselves but in love 

for your fellow-creatures. Glory not in love for your country, but in love for all mankind. Let 

your eye be chaste, your hand faithful, your tongue truthful and your heart enlightened. Set your 

reliance on the army of justice, put on the armour of wisdom, let your adorning be forgiveness 

and mercy and that which cheereth the hearts of the well-favoured of God.(…)60 

 

  

 
 

 

 

BAHA’U’LLAH’S SHRINE IN BAHJI NOT FAR FROM THE PRISON IN AKKA’ 

 

 

 

 

 
So many pages are rich in advice, suggestions, proposals, and indications, indispensable for the 

betterment of the conditions of the human race as a whole. They are addressed, with great love, to the 

individual, so that he may acquire capacities and skills to master his own life on earth, and guide it 

towards the acquisition of values that may bring it, through service, to the climax of inner awareness 

and to permanent happiness. 



When reading such an ocean of Writings, one wonders whether one man, secluded in a prison, devoid 

of any schooling, in absolute poverty, without having the chance to access cultural tools, persecuted, in 

a desolate land far away from any contact with civilization, in the middle of a complex and turbulent 

era such as the middle of the 19th century, an era full of conflicts, exploitation and slavery, could have 

lavished wisdom, culture, hope, a vision and, through His Pen showered rivers of ink for Writings 

suitable to uplift this decadent society. At this stage the mind and heart of a sincere and prejudice-free 

reader, and of a seeker with crystal-clear purpose and intentions, can start wondering if, in such a 

dramatic moment of evolution and history, that great and mysterious Covenant has not been renewed: 

the Promise that God made to His creatures at the moment of Creation, that in the dark moments of an 

advancing society, He would send a spiritual Teacher to guide and direct society towards new targets 

and horizons, giving principles, rules and new stimulation for a coherent, balanced and justice-imbued 

development. A spiritual Teacher that would confirm the unity of all previous Teachers, adding what 
could have been useful for our present times and for the future, reconfirming the great Plan of God for 

the education of mankind. And through this reflection, after reading these lines in His honor, it will not 

be impossible to understand whether this Luminary is a Manifestation of God, His Messenger, the 

bearer of a healing Message, accepted today by millions of people all over the planet. 

After a life of sufferings and great revelations, Bahà’u’llàh passed away on May 29th 1892. 

His Greatness is certified in the telegram sent to the Sultan of the Ottoman Empire, His great 

persecutor. This was the opening line: “The Sun of Bahà has set…”61 
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The Nineteenth Century was an interesting one because, in various places on the planet, the Promised 



One was awaited by many. All faiths in their holy scriptures enshrine the promise of their Founders, 

that they would come back. The reader can find out for himself that Buddha, Krishna, Zoroaster, 

Abraham, Moses, Jesus, and Muhammad promised in their speeches and texts their return. For example 

Jesus’ promise in the Gospel: “I shall not leave you orphans, I shall come back to you”. Through the 

deep study of the prophecies, many scholars of different religions were convinced that the Promised 

One would appear in that century. As a matter of fact, in that period, in various parts of the world, 

many movements showing interest in the matter were created. 

In Germany, Christoph Hoffman (1815-1885), founder and ideologist of the movement 

“Tempelgesellschaft”, (the Christian Society of the Templars) informed his followers that Jesus would 

return in Haifa, Palestine, on Mount Carmel and convinced thousands of believers to move from the 

south-western part of Germany, build a colony of houses on the slopes of Mount Carmel, still existing 

today, and await the Lord. 
In 1831, in the United States, William Miller founded the Christian Adventist Church, spreading the 

message that Jesus would return in 1844. 

In the same year, again in North America, Joseph Smith founded the Mormon Church, following a 

vision he had, during which Jesus and God appeared to him and gave him some writings. 

On Mount Amiata, near Siena, Italy, Davide Lazzaretti (1834-1878) reported a vision he had, 

announcing to him a great mission to accomplish which was to be expounded to the Pope. 

In the East, the followers of Zarathustra, better known in the West as Zoroaster, studying the writings 

of their Master, perceived in a prophecy, the advent of the Promised One in 1844, whereas some 

Christian movements studying Daniel’s prophecies came to the conclusion, too, that the promised Jesus 

would return for His second coming in the middle of the Nineteenth century. 

In the Islamic world, in the areas of Iraq and Persia, various scholars studying the Quràn, came to the 

conclusion that the return of Muhammad, the Qà’im for Shiites and the Mihdì for the Sunni, would 

come in the middle of the nineteenth century. Among the various theological schools, one in particular, 

the very renowned shaykhì school, founded by Shaykh Ahmad-i-Ahsà’ì around 1820 and later led by 

the learned theologist Siyyid Kàzim, preached to a vast group of students that the clear prophecy of the 

Quràn indicated the return of the Promised One 1260 lunar years after Muhammad’s advent. This date 

converted in solar years leads to 1844. Thus it was fundamental to prepare people for the event. In 
particular the above mentioned theologian preached, around 1840, that the advent of the Promised One 

was very near and that his disciples had to spread around the land and, through prayer and fasting, they 

should begin searching for the concealed Beloved One. 
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Perhaps the most faithful among his disciples, known as Mullà Husayn, set out on a journey, on foot, 

through Iraq and Persia in search of the Promised One. During the journey he constantly remembered 

the words of his beloved teacher, encouraging him not to slacken his attention and not to give up his 

endeavors in the search of the object of his love, keeping in mind the infallible promise that the time 

was near and the advent of the Promised One, reference to whom was often made in his speeches, had 

come. Mullà Husayn constantly repeated to himself the words of the prophecy that said: “verily in year 

sixty His Cause and His name will be disclosed”. The year sixty is year 1260 of the lunar calendar 
corresponding to year 1844 of the solar calendar. He himself relates that, together with his brother and 

his nephew, he set off to the South of Persia, but was strangely attracted, like a magnet, towards the 

North of the country and a mysterious power pushed him unknowingly and irresistibly towards the city 

of Shìràz. When he finally arrived there, he left his two companions in a hostel right before sunset. 

Walking outside of the city walls, he suddenly met a young man with a radiant countenance, wearing a 

green turban. The young man moved towards him, welcoming him with a loving smile and embraced 

him with tender affection as if he had been an old friend. At first Mullà Husayn thought that he was one 

of the students of the same school that simply wanted to welcome him once he heard of his arrival. Let 

us follow the event from his own narrative: 

 

“(…) The Youth who met me outside the gate of Shiràz overwhelmed me with expressions of 

affection and loving kindness. He extended to me a warm invitation to visit His home, and there 

refresh myself after the fatigues of my journey. I prayed to be excused, pleading that my two 

companions had already arranged for my stay in that city, and were now awaiting my return. 

“Commit them to the care of God,” was His reply; “He will surely protect and watch over them.” 

Having spoken these words, He bade me to follow Him. I was profoundly impressed by the gentle 

yet compelling manner in which that strange Youth spoke to me. As I followed Him, His gait, the 

charm of His voice, the dignity of His bearing, served to enhance my first impressions of this 

unexpected meeting. We soon found ourselves standing at the gate of a house of modest 

appearance. He knocked at the door, which was soon opened by an Ethiopian servant. “Enter 

therein in peace, secure”, were His words as He crossed the threshold and motioned me to follow 

Him. His invitation, uttered with power and majesty, penetrated my soul. I thought it a good 

augury to be addressed in such words, standing as I did on the threshold of the first house I was 

entering in Shiràz, a city the very atmosphere of which had produced already an indescribable 

impression upon me. Might not my visit to this house, I thought to myself, enable me to draw 

nearer to the Object of my quest? Might it not hasten the termination of a period of intense 

longing, of strenuous search, of increasing anxiety, which such a quest involves? As I entered the 

house and followed my Host to His chamber, a feeling of unutterable joy invaded my being. 

Immediately we were seated, He ordered a ewer of water to be brought, and bade me wash away 

from my hands and feet the stains of travel. I pleaded permission to retire from His presence and 

perform my ablutions in an adjoining room. He refused to grant my request, and proceeded to 

pour  

water over my hands. He then gave me to drink of a refreshing beverage, after which He asked 

for the samovar (an Oriental tool to prepare tea) and Himself prepared the tea which He offered 

me. Overwhelmed with His acts of extreme kindness, I arose to depart. “I have promised my 

friends to join them”, I said. With extreme courtesy and calm He replied: “You must surely have 



made the hour of your return conditional upon the will and pleasure of God. It seems that His 

will has decreed otherwise. You need have no fear of having broken your pledge”. His dignity 

and self-assurance silenced me. I prepared for prayer. He, too, stood beside me and prayed. 

Whilst praying, I unburdened my soul, which was much oppressed, both by the mystery of this 

interview and the strain and stress of my search. I breathed this prayer: “I have striven with all 

my soul, O my God, and until now have failed to find Thy promised Messenger. I testify that Thy 

word faileth not, and that Thy promise is sure.” That night, that memorable night, was the 22nd 

of May 1844. It was an hour after sunset when my youthful Host began to converse with me. 

“Whom, after your teacher, do you regard as his successor and your leader?” “At the hour of His 

death (Sayyed Kazem)”, I replied, “our departed teacher insistently exhorted us to forsake our 

homes, to scatter far and wide, in quest of the promised Beloved. I have, accordingly, begun my 

journey, have arisen to accomplish his will, and am still engaged in my quest.”62 

 

At this point a conversation begins between the youthful Host and him about possible signs that he 

might have been given to recognize the Promised One. Let us go back to Mullà Husayn’s narration: 

 

 

 

 
 

 

 

THE ROOM IN THE HOUSE OF THE BA’B WHERE THE CONVERSATION WITH MULLA’ 

HUSAYN TOOK PLACE 
 
 

 

 

 

 



 

 

 

 

“He whose advent we await is a Man of unsurpassed holiness, and the Cause He is to reveal, a 

Cause of tremendous power. Many and diverse are the requirements which He who claims to be 

its visible embodiment must needs fulfil. How often has my teacher referred to the vastness of the 

knowledge of the promised One! How often did he say: “My own knowledge is but a drop 

compared with that with which He has been endowed, All my attainments are but a speck of dust 

in the face of the immensity of His knowledge. Nay, immensurable is the difference!” I bitterly 

reproved myself, and resolved at that very moment to alter my attitude and to soften my tone. I 

vowed to God that should my Host again refer to the subject, I would, with the utmost humility, 

answer and say: “If you be willing to substantiate your claim, you will most assuredly deliver me 

from the anxiety and suspense which so heavily oppress my soul. I shall truly be indebted to you  

for such deliverance”. When I first started upon my quest, I determined to regard the two 

following standards as those whereby I could ascertain the truth of whosoever might claim to be 

the promised One. The first was whether the presumed promised One seemed capable of 

unraveling the mysterious allusions made in my teacher’s treatise, and then I would ask him to 

reveal, without the least hesitation or reflection, a commentary of a chapter of the Quràn, called 

the Surih of Joseph, in a style and language entirely different from the prevailing standards of 

the time. I had previously requested my teacher to write a commentary on that same chapter of 

the Quràn, but he refused, saying: “This is, verily, beyond me. He, that great One, who comes 

after me will, unasked, reveal it for you. That commentary will constitute one of the weightiest 

testimonies of His truth, and one of the clearest evidences of the loftiness of His position.” 

I was revolving these things in my mind, when my distinguished Host remarked: “Observe 

attentively. Might not the Person intended by your teacher be none other than I?” I thereupon 

felt impelled to present to Him a copy of the treatise which I had with me. “Will you,” I asked 

Him, “read this book of mine and look at its pages with indulgent eyes?” He graciously complied 

with my wish. He opened the book, glanced at certain passages, closed it, and began to address 

me. Within a few minutes He had, with characteristic vigour and charm, unravelled all its 

mysteries and resolved all its problems. Having to my entire satisfaction accomplished, within so 

short a time, the task I had expected Him to perform, He further expounded to me many 

mysteries of the past. He then proceeded to say: “Now is the time to reveal the commentary on 

the Surih of Joseph.” He took up His pen and with incredible rapidity revealed an entire chapter 

of commentary on the questioned Surih. The overpowering effect of the manner in which He 

wrote was heightened by the gentle intonation of His voice which accompanied His writing. Not 

for one moment did He interrupt the flow of the verses which streamed from His pen. Not once 

did He pause till the work was finished. I sat enraptured by the magic of His voice and the 

sweeping force of His revelation. At last I reluctantly arose from my seat and begged leave to 

depart. He smilingly bade me be seated, and said: “If you leave in such a state, whoever sees you 

will assuredly say that this poor youth has lost his mind.” At that moment the clock registered 

two hours and eleven minutes after sunset (…) I sat spellbound by His utterance, oblivious of 

time and of those who awaited me (…)63 

 

Sleep had departed from me that night. I was enthralled by the music of that voice which rose 

and fell as He chanted; now swelling forth as He revealed verses of the interpretation of the Surih 

of Josepf (…)65 

 



He then addressed me in these words: “O thou who art the first to believe in Me! Verily I say, I 

am the Bàb, the Gate of God … other seventeen souls must, spontaneously and of their own 

accord, accept Me and recognize the truth of My Revelation”66. 
 

Those seventeen disciples arrived in the following days and the Bàb gave them the name of: Letters of 

the Living. 

Just a few hours after sunset on May 22nd 1844, the day in which the Bàb, the Gate, opened the 

extraordinary era of God’s new Manifestation’s advent, Bahà’u’llàh, of Whom He was the Herald, as 

John the Baptist was for Jesus. 
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It is important to be familiar with the historical environment where the Bàb lived and preached, 

because the events connected with His Mission cannot be fully understood without this analysis. Persia, 

His native land, was a theocratic, brutal, immoral, formally religious state. It was permeated to the bone 

by the Islamic orthodoxy at its base; its people as well. There were no such institutions as a senate, 

councils, Parliament, nor laws, nor a Constitution. The Shàh, the Emperor of Persia, was despotic and 

his arbitrary way of governing was reflected along the hierarchies in every minister or governor 

appointed by him. There were no civil or criminal law courts to control or modify the power of the 

monarch nor any authority in a position to delegate to its subordinates. If there was a law, it was his 
word. He could do whatever he wanted: he had the right to appoint or destitute any minister, officer, 

civil servant, army, military; he had the absolute power of life and death over all members, both 

civilian and military, of his family and his court. Such right was extended over all the inhabitants of his 

kingdom. He could kill anybody inasmuch as power belonged only to him and the same applied to the 

powers of the state: legislative, executive, judiciary. His regal prerogatives were not limited by any 

written or oral restriction. The Shàh’s descendants occupied the most remunerative and important 

positions of the country and through succeeding generations, all positions were occupied by members 

of the crown, even the least important ones. The country was oppressed by a kindred of regal nothing-

doers, who owed their position only to their blood links, hence the Persian saying that goes: “camels, 

fleas and princes are everywhere”. 

In order to understand this governing generation, history tells us that there have been Shàhs with more 

than a thousand wives and hundreds of children. For the emperor it was hard to make a just and wise 

decision on everything, because he could not rely on the information he was given. Fundamental 

elements could be concealed or distorted by partial and interested witnesses or venal and corrupted 

ministers. In Persia the system of corruption had reached such a level that it had become a recognized 

institution. The historian Lord Curzon describes it in a very detailed way. 

We can say that the government, nay the life of the nation, mostly consisted of a gift exchange: the 
“madakhil”. It means a sort of present kept alive for centuries and hovering over the whole territory. 

There is no appropriate translation, but we can conceive of it with some equivalent expressions like 

commission, provision, theft or bribery. In other words it points out that amount of personal advantage, 

usually expressed in terms of money, that can be extorted in any transaction. It brings to the formation 

of an arithmetic progression of thefts, for any kind of service, from sovereign to subject, according to 

which every unit of the descending stairway takes his bribery from the next unit of inferior station, until 

it reaches the final victim, in this case usually the farmer, or the man on the street. No surprise, under 

these conditions, that the positions in the state apparatus were purchased, and often men who originated 

from nothing found themselves covering important positions and living in prince-like residences, 

surrounded by multitudes of servants and employees. On the other hand, those who had opportunities 

due to their intelligence or skills, not owning money to fill the pockets of those in whose hands were 

the opportunities, weren’t allowed to reach the position or job. In this type of organization everybody 

was corrupted and corruptor at the same time, primarily starting from the top state positions. A swirl of 

officers, governors, army officers, servants, exploited  thousands of people daily, who, after having 

paid the bribe, still weren’t   definitely secure, because greed involves the fact that whoever can pay 

more will deserve the position and who paid in the past and cannot pay any longer is set aside and 

often, to shut his mouth, sentenced to death. 
A few words about the sentences and the prisons may clarify once and for all the state’s atmosphere 

and the difficulties of living in this country at that time. Nothing is more traumatic for the European 



reader penetrating the criminal and blood-covered pages of the Persian history of the Nineteenth 

century, and fortunately to a lesser degree in our days, than the witnessing of wild punishments and 

abominable torture, evidencing respectively a beastly lack of sensitivity and a diabolical cleverness. 

Until fairly recent times the criminals sentenced from the word pronounced by the mouth of the 

emperor were crucified; shot from cannons; buried alive; impaled; iron clogged like horses and then 

forced to run; cut into pieces tying them together to the points of two trees and then bounced back to 

their natural position; transformed into human torches with candles penetrated in their flesh; scalped 

while still alive; whipped under their feet; beheaded and hung from the gates of the city. The Islamic 

clergy, supported by the ignorance of the population, accomplice to the despotic power of the royal 

family, utilized the same methodology, condemning as heretics those who created trouble or claimed 

their rights or justice, and applying the same type of sentence used for the criminals. It was a state 

where clergy and politicians agreed and joined together to administrate power in an absolutistic way. 
Lastly, a couple of words about the condition of the woman: she was considered less than nothing, a 

home décor, an object of furnishing. No right to study, no right except the one to obey and make 

children, no right if repudiated, no right to express an opinion, nor right to public life, to a job, to 

religious or political positions, In one word: absolute submission to everything and to everybody. To be 

born a woman was considered an everlasting disgrace. 

The Bàb had well predicted, since the beginning of His preaching, the welcome that the political and 

religious power would have accorded to His teachings and the destiny that awaited Him and His 

disciples. Yet, he never allowed fears of such political and religious power influence the open 

enunciation of His statements, of His principles and of the message that He was called to proclaim in 

order to open the gate and prepare the peoples for Bahà’u’llàh, Who would be made manifest within a 

short time. The innovations He brought through His Message were drastic; His upsetting and mighty 

movement, demolishing a system built through centuries to defend and protect corruption, despotism 

and injustice. 

As illustrated in the previous chapters, the Bàb, considered a heretic and dangerous for the state, after 

six years of preaching was shot in 1850 in Tabrìz, and we shall report this episode at a later stage. 

The precursors and prophets in the history of religions have always been punished and eliminated. Let 

us remember John the Baptist, who after having heralded the arrival of Jesus, baptized Him and 
announced Him publicly, suffered persecution and imprisonment during his three years of preaching, 

because he was considered a heretic and noxious to the state by the Jewish clergy of that time. He 

denounced Herod’s corruption and injustice, which eventually brought him to death by beheading. 

History repeats itself in the great cycles of development, but we are often not aware of it and do not 

learn the lessons deriving from it. 
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The Bàb was born in Shiràz on October 20th 1819 into a family of merchants renowned for its nobility, 

descending from Muhammad Himself. In His childhood, the Bàb was not like other children. Those 

who met Him marveled at the purity and sweetness of His character, His serenity and the utmost 

kindness of His manners. His gait, His dignified Figure and His knowledge left those who met Him 

astonished. His wisdom combined with His humility showed His generous and tender heart. 

His father died when He was still a child and He was then taken care of by His mother’s brother. When 

He was five, He was sent to school. His teacher, a renowned theologian, after the first lessons, was 
immediately impressed by the new pupil for his remarkable beauty and the knowledge he showed. One 

day he asked his pupils to explain the meaning of the first verse of the Quràn. All replied that it was 

impossible because the verse was in Arabic, a language none of them knew. The young Bàb stood up 

and politely said: ”I know what these words mean; if you will allow Me, I will explain them”68. The 

teacher was astounded by the explanation and by the beauty of the words and took Him back to His 

uncle’s home, saying: “I brought the Child back to you and I deliver Him to your family’s protection. 

Verily He does not need any teacher”. His uncle said quite clearly to his Nephew: “Did you forget my 

instructions? Did not I warn you to follow the example of your classmates, to keep silent and just listen 

to what your teacher is saying?”69. The Bàb promised to obey His uncle’s recommendations and went 

back to school, where He gave evidence, day after day, in the most polite way, that He possessed  

extraordinary culture and wisdom not learned from books or any other teacher, but from God. The 

school He attended was a small primary school with one teacher only. The children used to receive a 

basic education, they learned how to read and write and some notions of arithmetic. Obviously, living 

in an Islamic country, the children were obliged to learn the Quràn. One day a very long argument 

began among the students, as the teacher had not been able to give explanations to a series of questions 

they set. The teacher concluded that he would have deepened on the topic, finding specialized texts and 

then perhaps he would have been in a position to give the required answers. The Bàb was listening, as 
requested by His uncle, but when He realized that nobody was able to give plausible explanations, He 

began to talk: He gave all the explanations and all answers to the questions, leaving both the teacher 

and His schoolmates speechless. He kept attending that school until He was thirteen and behaved, with 

few exceptions, as requested by His uncle. 

At the age of fifteen He began to work with His uncle as a tradesman. Thanks to His qualities of 

dignity, honesty, trustworthiness, and purity of character, He became a well-respected merchant. He 

was scrupulous, sincere, attentive to all details, never cheating anybody. Eventually His uncle opened a 

branch in another city in the South of the country and sent Him there to take charge of the business. In 

1841, at the age of 21, the Bàb wrote to His uncle that he felt that time had come for Him to go on 

pilgrimage to the holy places of Islam, and soon after He left for the holy cities of Karbilà and Najaf, 

where He stayed for many months to pray, meditate and fast. In 1842 He went back to His native town 

and got married to Khadijih Bagum, who delivered a baby that died soon after birth. In 1843 the Bàb 

had a meaningful dream, in which He perceived that the Spirit of God had taken possession of His soul 

and that, from that moment, He was asked to be the bearer of a message of utmost importance to the 

peoples of the world. Since that day all His ideas, His speeches, His writings and His actions were a 

consequence of that vision he had dreamt. 

 
 

 



                                                                                   V 

 

 

On May 21st 1844, the Bàb spent almost the whole morning far from home and went back at lunchtime, 

informing His wife that dinner had to be served before usual, because in the evening He would have 

had to take care of some special tasks. His wife, after dinner, noted that the Bàb was strange and had 

closed Himself upstairs in the attic, where He never used to go during the night. Concerned about that 

unusual activity, she stepped upstairs to beg Him to come to bed and saw that the Bàb was standing in 

the room: His face had become luminous and rays of light emanated from His person. Tears were 

flowing from the eyes of her young husband while, His arms stretched upwards to the sky, He intoned a 

prayer in a melodious voice. She did not have the courage to step in nor to leave, until the Bàb spotted 

her presence and invited her with a gesture of His hand to withdraw. She went back to her room but 
could not sleep, thinking about the strange episode she had witnessed. 

At sunrise, the next morning, the Bàb served tea to His wife and, when she looked at Him, she still 

noted the same majesty and splendor of the previous night and began to shiver. He greeted Her with 

kindness and affection, begged her to sit and served tea from His cup. She said that the great change 

she had noted in Him the previous night, was still present now. The Bàb smiled and told her that, 

although He would rather not have been spotted, God had decided differently and explained to Her 

with absolute certainty, that from the previous night He was a Manifestation of God. Starting from that 

moment His wife believed in Him and served Him. The Bàb informed her that this event would cause 

tests, sufferings, hard times, and persecution, and therefore she had to be ready. 

Since that prophetic May 23rd 1844, the Bàb began His task to prepare the people for the arrival of 

Bahà’u’llàh. His public proclamation was rapid, intense, vehement and present in all the provinces of 

the country. A strong, provocative action was needed, in order to demolish the extremism of a brutal 

and dictatorial political power, of an extremist and fanatical clergy and of a subjugated and ignorant 

population, fearful and silent follower of both the clergy and the Shàh. Incited to action by the mandate 

conferred upon them, the Bàb’s eighteen disciples, launched their revolutionary mission, spread around 

in all the provinces of their native land, where they taught with love the dictates of the new Faith, 

proclaimed with meekness its innovative principles, enrolled under the banner of the new ideas 
hundreds of thousands of people, causing a turmoil that upset their land and whose echo reached even 

the capital cities of Europe and Russia. 
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Which message did the Bàb want His disciples to teach to the population? Before His disciples began 

their service, He told them what they had to do and the task assigned to them. This passage represents 

the essence of the Bàb’s thought: 

 

“O My beloved friends! You are the bearers of the name of God in this Day. You have been 

chosen as the repositories of His mystery. It behoves each one of you to manifest the attributes of 

God, and to exemplify by your deeds and words the signs of His righteousness, His power and 

glory. The very members of your body must bear witness to the loftiness of your purpose, the 

integrity of your life, the reality of your faith, and the exalted character of your devotion (…) 

Ponder the words of Jesus addressed to His disciples, as He sent them forth to propagate the 

Cause of God. In words such as these, He bade them arise and fulfil their mission: ‘Ye are even 

as the fire which in the darkness of the night has been kindled upon the mountain-top. Let your 

light shine before the eyes of men. Such must be the purity of your character and the degree of 

your renunciation, that the people of the earth may through you recognize and be drawn closer 

to the heavenly Father who is the Source of purity and grace (…) Such must be the degree of 

your detachment, that into whatever city you enter to proclaim and teach the Cause of God, you 

should in no wise expect either meat or reward from its people (…) Gird up the loins of 

endeavour and purge your hearts of worldly desires, and let angelic virtues be your adorning. 

The days when idle worship was deemed sufficient are ended. The time has come when naught 

but the purest motive, supported by deeds of stainless purity, can ascend to the throne of the 

Most High and be acceptable unto Him. The good word riseth up unto Him, and the righteous 

deed will cause it to be exalted before Him. You have been called to this station, you will attain to 

it, only if you arise to trample beneath your feet every earthly desire. Beseech the Lord your God 

to grant that no earthly entanglements, no worldly affections, no ephemeral pursuits, may 

tarnish the purity, or embitter the sweetness, of that grace which flows through you. (…) I am 

preparing you for the advent of a mighty Day. The secret of the Day that is to come is now 

concealed. It can neither be divulged nor estimated. The newly born babe of that Day excels the 

wisest and most venerable men of this time, and the lowliest and most unlearned of that period 

shall surpass in understanding the most erudite and accomplished divines of this age. Scatter 

throughout the length and breadth of this land, and, with steadfast feet and sanctified hearts, 

prepare the way for His coming. Heed not your weaknesses and frailty; fix your gaze upon the 

invincible power of the Lord, your God, the Almighty. Has He not, in past days, caused 

Abraham, in spite of His seeming helplessness, to triumph over the forces of Nimrod? Has He not 

enabled Moses, whose staff was His only companion, to vanquish Pharaoh and his hosts? Has he 

not established the ascendancy of Jesus, poor and lowly as He was in the eyes of men, over the 

combined forces of the Jewish people? Has He not subjected the barbarous and militant tribes of 

Arabia to the holy and transforming discipline of Muhammad, His Prophet? Arise in His name, 

put your trust wholly in Him (…)70 

 

Essentially the message of the Bàb to the peoples was to purify their behavior in life so that they could 

present themselves in front of the Promised One with crystal clear and transparent souls. He maintained 
that religion, as it was, was not deemed to be suitable  any longer, because extremist, corrupted and 

ritual, and that the times, on the contrary, needed a faith consisting in pure deeds, sustained by 



immaculate integrity and pureness of intentions. It was a clear provocation to the Islamic authority, rich 

in privileges, fanaticisms, power, favorings, beyond being bigot, extremist, corrupted. 

The movement of the Bàb, called Bàbì, was considered blasphemous and dangerous both from the 

political and the religious authorities that saw their privileges and power endangered. The authorities, 

concerned by the diffusion of the Bàb’s Faith, rapidly spreading out in the whole country and in 

neighboring ones, observed, in a short time, tens of thousands citizens flock and enter the new religious 

movement. They decided to put an immediate end to that growth, beginning a long and brutal 

persecution, jointly  deliberating to quench in the blood the new message and his believers. The Bàb 

was captured, processed and imprisoned. 

In His six years of preaching, two of which spent in the prisons on the mountains at the border with 

Turkey, the Bàb became the most followed reformer of the Nineteenth century and more than twenty-

thousands were the disciples who lost their life in order to bring and spread His message. In one of the 
previous chapters we read about the brutality and ingeniousness of the Persians in sentencing to death 

those who were declared enemies or heretics. Here follows a letter written by an Austrian officer at the 

service of the Shàh, Captain Von Goumoens,  to one of his friend in his native land, to show the 

authenticity of our description: 

 

Follow me, my friend,  you who lay claim to a heart and European ethics, follow me to the 

unhappy ones who, with gouged-out eyes, must eat, on the scene of the deed, without any sauce, 

their own amputated ears; or whose teeth are torn out with inhuman violence by the hand of the 

executioner; or whose bare skulls are simply crushed by blows from a hammer; or where the 

bazaar is illuminated with unhappy victims, because on right and left the people dig deep holes in 

their breasts and shoulders, and insert burning wicks in the wounds. I saw some dragged in 

chains through the bazaar, preceded by a military band, in whom these wicks had burned so 

deep that now the fat flickered convulsively in the wound like a newly extinguished lamp. Not 

seldom it happens that the unwearying ingenuity of the Oriental leads to fresh tortures. They will 

skin the soles of the Bàbì’s feet, soak the wounds in boiling oil, shoe the foot like the hoof of a 

horse, and compel the victim to run. No cry escaped from the victim’s breast; the torment is 

endured in dark silence by the numbed sensation (…) now he must run: the body cannot endure 

what the soul has endured; he falls. Give him the coup de grace! Put him out of his pain! No! The 

executioner swings the whip, and – I myself have had to witness it – the unhappy victim of 

hundredfold tortures runs! This is the beginning of the end. As for the end itself, they hang the 

scorched and perforated bodies by their hands and feet to a tree head downwards, and now every 

Persian may try his marksmanship to his heart’s content from a fixed but not too proximate 

distance on the noble quarry placed at his disposal. I saw corpses torn by nearly one hundred 

and fifty bullets (…) When I read over again what I have written, I am overcome by the thought 

that those who are with you in our dearly beloved Austria may doubt the full truth of the picture, 

and accuse me of exaggeration. Would it please to God that I had not lived to see it! But by the 

duties of my profession I was unhappily often, only too often, a witness of these abominations. At 

present I never leave my house, in order not to meet with fresh scenes of horror (…) Since my 

whole soul revolts against such infamy (…) I will no longer maintain my connection with the 

scene of such crimes71. 

 

Even Ernest Renan, the famous French writer, Christian abbot and author of one of the most important 

books about the life of Jesus, in his book Les Apôtres, describing Jesus’ apostles, halfway through his 

narration, cannot help mentioning another apostle, not very well known in the Western society, the 
Bàb. He also describes, as follows, the horror of the persecutions to which all the Bàb’s followers were 

subjected: 



 

That day in the streets and bazaars of Teheran the residents will never forget. To this moment 

when it is talked of, the mingled wonder and horror which the citizens then experienced appears 

unabated by the lapse of years. They saw women and children walking forward between their 

executioners, with great gashes all over the bodies and burning matches thrust into the wounds. 

The victims were dragged along by ropes, and hurried on by strokes of the whip. They went 

singing a verse to this effect, ‘Verily we are God’s and to Him we return!’ Their shrill voices rose 

loud and clear in the profound silence of the multitude. If one of these poor wretches fell down, 

and the guards forced him up again with blows or bayonet-thrusts, as he staggered on with the 

blood trickling down every limb, he would spend his remaining energy in dancing and crying in 

an access of zeal, ‘Verily we are God’s and to Him we return!’ Some of the children expired on 

the way. The executioners threw their corpses in front of their fathers and their sisters, who yet 

marched proudly on, giving hardly a second glance. At the place of execution life was offered 

them if they would abjure, One of the condemned was informed that unless he recanted, the 

throats of his two sons should be cut upon his own bosom. The eldest of these little boys was 

fourteen years old, and they stood red with their own blood and with their flesh burned and 

blistered , calmly listening to the dialogue. The father, stretching himself upon the earth , 

answered that he was ready; and the oldest boy, eagerly claiming his birthright, asked to be 

murdered first. At length all was over; night closed in upon heaps of mangled carcasses; the 

heads were suspended in bunches on the scaffold, and the dogs of the faubourgs gathered in 

troops from every side. 

 

Ernest Renan goes forth: 

 

This happened in 1852. Absolute devotion is to simple natures the most exquisite of enjoyments 

(…) In fact people denounced themselves that they might suffer with the rest. It is so sweet to 

mankind to suffer for something (a cause) (…) Those who regard as either miraculous or 

chimerical everything in history which transcends the ordinary calculations of common sense, 

will find such facts as these inexplicable. The fundamental condition of criticism is to be able to 

comprehend the diverse states of the human soul. Absolute faith is a thing entirely foreign to us. 
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Among the eighteen disciples of the Bàb there was also a woman, in an environment that, as described 

previously, did not allow anything to women except slavery. A poetess, less than thirty years of age, of 

distinguished birth, of enchanting charm, of captivating  eloquence, indomitable spirit, audacious in her 

acts, immortalized as Tàhirih (the Pure One). She became a fervent believer of the Bàb. Her activities 

in the promotion of the Bàbi movement, exalted her to the fairest heights of fame and her bold heroism 

shed such imperishable luster. She was born in 1817, a descendant of a highly esteemed family, whose 

members occupied an enviable position in the Persian ecclesiastic hierarchy. Since her childhood she 

was considered by her fellow-citizens a prodigy of intelligence and beauty, respected for her brilliant 
mind and the novelty of her ideas, and she excelled the men of learning of her village. She was the only 

woman follower of the Bàb among His first eighteen disciples and as such she continued to propagate 

His faith until her last breath and with all the ardor of her indomitable spirit. Unperturbed in front of the 

vehement protest of her father, neglecting the anathema of her uncle, irremovable in front of the 

pressing urgings of her husband and her brothers, undaunted despite the measures that the civil and 

ecclesiastical authorities had taken to interrupt her activity, she sustained the Bàbì’s Cause with great 

energy. Through eloquent speeches, dissertations, poems and translations, commentaries and 

correspondence, she continued to kindle the imagination of the population and conquer their enrolment 

in favor of the new Revelation. Condemning the perversity and the corruption of her generation and of 

those in power, she continued to foster a revolutionary transformation of the habits and the behavior of 

her people. It was she who sent, while in Iraq, long letters to the religious leaders who lived in the city, 

who relegated women to a level slightly superior to that of an animal, even denying that they had a 

soul. It was through her prodigious eloquence and the astounding force of her reasoning, that she 

confounded the representative delegation of the Islamic, Christian and Jewish notables, who had 

endeavored to dissuade her from her avowed purpose of spreading the tidings of the new Message. She 

it was who, with consummate skill, defended her faith and vindicated her conduct in the presence of 

eminent Islamic jurists and later held her historical interviews with the princes and government 
officials culminating in the conversion to the Bàb’s movement of her interlocutors. It was her 

fearlessness, her skill, her organizing ability and her unquenchable enthusiasm which consolidated the 

foundations of the Bàb’s movement. It was to her doors, during the height of her fame and popularity in 

Teheran, that, the flower of feminine society in the capital flocked to hear her brilliant discourses on 

the matchless tenets of her Faith. It was her passionate and unqualified affirmation of the claims and 

distinguishing features of the new Revelation with the deputies of the Prime Minister, commissioned to 

interrogate her, which finally precipitated her death sentence. It was from her pen that odes had flowed 

attesting, in unmistakable language, not only her faith in the Revelation of the Bàb, but also her 

recognition of the exalted mission of the Bàb in paving the way and preparing the people for 

Bahà’u’llàh’s coming. 

One night, aware that the hour of her death was at hand, she put on the attire of a bride, anointed herself 

with perfume and, sending for the Mayor’s wife, she communicated to her the secret of her impending 

martyrdom on the part of the authorities and confided to her her last wishes. Then, closeting herself in 

her chamber, she awaited, in prayer and meditation, the hour which was to witness her reunion with her 

Beloved. She was pacing the floor of her room, chanting a litany expressive of both grief and triumph, 

when, in the dead of night, the soldiers arrived to conduct her to a garden, which lay beyond the city 

gates and which was to be the site of her martyrdom. When she arrived, the hangman was in the midst 
of a drunken debauch with his lieutenants, and was roaring with laughter; he ordered offhand that she 

be strangled at once and thrown into a pit. The death was accomplished with that same silken kerchief, 



which the immortal heroin had intuitively reserved for that purpose, in memory of a brave act of a past 

day, when, in front of a multitude of men, she had stripped her veil and shown her face, as an act of 

ushering in the beginning of a new historical era, during which women would receive equal dignity and 

opportunities as men. Such an act was considered unworthy and insulting to the clergy, and the 

authorities issued her death sentence. Her body was lowered into a well, which was then filled with 

earth and stones. That was the end of this great Bàbì heroin, the first martyr of female suffrage, who in 

the moment of her death, turning towards one of her executioners, courageously declared: “You can 

kill me as soon as you like, but you cannot stop the emancipation of women”72. Her career was as 

dazzling as it was brief, as tragic as it was eventful. Unlike her fellow-disciples, whose exploits 

remained for the most part unknown and unsung by their contemporaries in foreign lands, the fame of 

this immortal woman was noised abroad, and spread with remarkable swiftness as far as the capitals of 

Western Europe and Russia, arousing the enthusiastic admiration and evoking the ardent praise of men 
and women of divers nationalities, callings and cultures. Indeed the wondrous story of her life 

propagated itself as far and as fast as that of the Bàb Himself, the direct Source of her inspiration. 

“Assuredly one of the most striking and interesting manifestations of the movement of the Bàb”, is the 

reference to her by the noted French diplomat and brilliant writer Comte de Gobineau. “She was held, 

with every justification, to be a prodigy. Many people who knew her and heard her at different periods 

of her life have invariably told me … that when she spoke one felt stirred to the depth of one’s soul, 

was filled with admiration, and was moved to tears”. Many and divers are her ardent admirers who, 

throughout the five continents, are eager to know more about her. Many are those whose conduct has 

been ennobled by her inspiring example, who have committed to memory her matchless odes, or set to 

music her poems, before whose eyes glows the vision of her indomitable spirit, in whose hearts is 

enshrined a love and admiration that time can never dim, and in whose soul burns the determination to 

tread as dauntlessly, and with that same fidelity, the path she chose for herself, and from which she 

never swerved from the moment of her conversion to the hour of her death. 
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Since the information about the reforming movement of the Bàb was spreading around, it appeared 

evident that one part of the population was attracted and fascinated by Him and by His Message. 

Wherever He resided, long lines of people were formed, all wishing to see Him and hear Him and 

squares and mosques were crowded, whenever the population heard or was informed of His passage. 

All this could not pass unobserved and eventually, one day, the Shàh himself, concerned about the 

turmoil, eager to know what the young Bàb was proclaiming and interested in understanding the reason 

of such success and the dangers that the court was facing deriving from this famous Figure, decided 

cowardly not to meet Him in person, but to delegate one of his emissaries who could investigate and 
report the truth of the situation. He chose one of the most learned of the court and more distinguished 

religious figures of the country, renowned for his knowledge, his ethics in things of life and far from 

the fetters of the corruption in the kingdom. He called therefore Siyyid Darabì, eventually known as 

Vahìd, giving him the personal task of meeting the Bàb, having an interview with Him and eventually 

reporting the results of his investigation. Siyyid Darabì occupied such a prominent position among the 

most important leaders of Persia, that he was the most esteemed and important speaker in all the 

meetings he attended. Nobody dared express his own ideas in his presence. All were reverently silent 

once in front of him: all testified to his shrewdness, his knowledge and wisdom. 

The learned man left the capital to reach Shiràz where the Bàb was residing at that time, to meet Him. 

During the journey he formulated various questions he had in his mind, He thought he would be able, 

in a couple of days, to demolish the theories of the Bàb and  then return to the capital and report to the 

Shàh the nothingness of the Youth’s claim. At the first meeting, for about two hours, the learned 

theologian drew the attention of the Bàb over the most recondite and baffling topics of the 

metaphysical teachings of Islam, over the most obscure passages of the Quràn and the traditions and 

mysterious prophecies of the faith. At first the Bàb listened to his learned questions, then began to give 

each of them a brief but convincing reply. The conciseness and lucidity of His answers excited the 

wonder and admiration of His interlocutor. The theologian was overpowered by a sense of humiliation 
at his own presumptuousness and pride. His sense of superiority completely vanished. As he arose to 

depart, being void of questions, he addressed the Bàb in these words: “Please God, I shall, in the course 

of my next audience with You, submit the rest of my questions and with them shall conclude my 

enquiry!”73 

In the course of the second interview, Darabì was astounded to find that all the questions which he had 

intended to submit to the Bàb for elucidation had been effaced from his memory. Yet, to his utter 

amazement, he discovered that the Bàb was answering, with the same lucidity and conciseness that had 

characterized His previous replies, those same questions which he had prepared in advance and 

momentarily forgotten. “I seemed to have fallen fast asleep”, he declared later. “I was too agitated to 

collect my thoughts. I again begged leave to retire.” 

 

I resolved that in my third interview with the Bàb, I would in my inmost heart request Him to 

reveal for me a commentary on the chapter of the Quràn, called Surih of Kawthar. I determined 

not to breathe that request in His presence. Should He, unasked by me, reveal this commentary 

in a manner that would immediately distinguish it in my eyes from the prevailing standards 

current among the commentators, I then would be convinced of the Divine character of His 

Mission, and would readily embrace His Cause. If not, I would refuse to acknowledge Him. As 

soon as I was ushered into His presence, a sense of fear, for which I could not account, suddenly 

seized me. My limbs quivered as I beheld His face. I, who on repeated occasions had been 



introduced into the presence of the Shàh and had never discovered the slightest trace of timidity 

in myself, was now so awed and shaken that I could not remain standing on my feet. The Bàb, 

beholding my plight, arose from His seat, advanced towards me, and, taking hold of my hand, 

seated me beside Him. ‘Seek from Me,’ He said, ‘whatever is your heart’s desire. I will readily 

reveal it to you.’ Like a babe that can neither understand nor speak, I felt powerless to respond. 

He smiled as He gazed at me and said: ‘Were I to reveal for you the commentary on the Surih of 

Kawthar, would you acknowledge that My words are born of the Spirit of God? Would you 

recognize that My utterance can in no wise be associated with sorcery or magic?’ Tears flowed 

from my eyes as I heard Him speak these words. 

It was still early in the afternoon when the Bàb requested His amanuensis to bring His pen-case 

and some paper. He then started to reveal His commentary on the Surih of Kawthar. How am I 

to describe this scene of inexpressible majesty? Verses streamed from His pen with a rapidity 

that was truly astounding. The incredible swiftness of His writing, the soft and gentle murmur of 

His voice and the stupendous force of His style, amazed and bewildered me. He did not pause 

until the entire commentary of the Surih was completed. He then laid down His pen and asked 

for tea. Soon after, He began to read it aloud in my presence. My heart leaped madly as I heard 

Him pour out, in accents of unutterable sweetness, those treasures enshrined in that sublime 

commentary. Such was the state of certitude to which I had attained that if all the powers of the 

earth were to be leagued against me they would be powerless to shake my confidence in the 

greatness of His Cause74. 

 

Eventually he informed the Shàh that he would have never returned to court and began to spread the 

message of the Cause of the Bàb. 

History tells us that the learned theologian, turned into a disciple of the Bàb, was accused of heresy and 

savagely killed by the Persian political and religious authorities. 
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While the Bàb was imprisoned in a fortress in the mountains in the north-eastern part of Persia, 

confined there by an order of the prime minister, who, hoping to quench the movement by imprisoning 

his Leader, had relegated Him to this remote location, His disciples continued to propagate His 

message in every corner of the country. The commander of the prison where the Bàb was incarcerated, 

conquered by the fascination of the Prisoner, had relaxed the harsh regulations and allowed the Bàb to 

receive some visitors. But soon the news spread and a continuous flow of people associated with the 

movement or not related to it, who wished to attain His presence, began. Many became His followers 

and the number of believers increased. In 1848 a Conference was organized in a small town and 

became famously known as the Conference of Badasht. The meeting was organized by Bahà’u’llàh, 
Who had not yet proclaimed His station, together with Tàhirih and another disciple of the Bàb, known 

by the name of Quddùs. About eighty of the Bàb’s disciples attended the Conference. The goal was 

very important, because, due to the growth of the movement, it had to be adamant for any follower that 

the faith of the Bàb was not a mere reexamination of Islam or a reform movement for some rituals or 

minor aspects, but rather it was a total revolution leading to the closing down of the historical cycle, 

generated by Muhammad’s revelation and to the opening of a new cycle, different from the previous 

one, with new principles, new rules, and new laws. The meaning was very deep: to detach the country 

and its citizens from the dogmas, rules, rituals, and laws of the dominating faith and declare that the 

religion of Islam had exhausted its task. Therefore a new era in the history of mankind was to be 

opened. The Bàb, the “Gate” was the Founder, Who closed a past cycle and opened another one, a fresh 

one, in which a new Manifestation of God would be revealed, Who, as time passed, would bring the 

unity of mankind, with new principles, new laws, and new horizons. It was certainly not an easy 

conference. Some, who thought that the Bàb was only a reformer, remained astonished and left the 

movement, others who well understood His Figure and the importance of His coming, came out 

strengthened by it. It was here that the young poetess, Tàhirih, made a gesture that shook all those who 

were present: she removed the veil covering her face, appearing uncovered, as a strong sign of change. 

A formally shocking admonishment for everybody, It was evident, by that gesture, that the movement 
of the Bàb had come to demolish a religion that had become a combination of rituals, dogmas, 

superstitions, led by a corrupted and extremist system and to pave the way for the One Whom, within a 

short time, God would have made manifest. 
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While the government’s and clergy’s convulsions were pursuing their bloody course, the prime 

minister, in agreement with the Islamic religious leaders, was anxiously pondering the significance of 

these dire happenings, and was apprehensive of their repercussions on his countrymen, his government 

and his sovereign. He was feverishly repeating that fateful decision in his mind, which was not only 

destined to leave its indelible imprint on the fortunes of his country, but was to be fraught with such 

incalculable consequences for the destiny of the whole of mankind. The repressive measures taken 

against the followers of the Bàb had but served to inflame their zeal, and increase the number of His 

followers. The Bàb’s isolation and captivity had produced the opposite effect to that which was 

confidently anticipated. A more drastic and still more exemplary punishment had to now be 
administered to what was regarded as a heresy polluting the country. Nothing short, he believed, of the 

extinction of the life of Him Who was the fountain-head of so odious a doctrine and the driving force 

behind so dynamic a movement could stem the tide that had wrought such havoc throughout the land. 

Thus, dispensing with an explicit order from his sovereign and acting independently of his counselors 

and fellow-ministers, he dispatched his order to execute the Bàb. Fearing lest the infliction of such a 

condign punishment in the capital of the realm would set in motion forces he might be powerless to 

control, he ordered that his Captive be taken to Tabrìz, at the border of the Empire, and there, in one of 

the army barracks, be put to death. The usual formalities designed to secure the necessary authorization 

from the ecclesiastics were hastily and easily completed and the Bàb was transferred from the prison 

where He had been relegated, to the city of Tabrìz, awaiting the day of execution. That day, once the 

order was received, the chief of the barracks abruptly interrupted the last conversation which the Bàb 

was confidentially having in His cell, with His amanuensis, dictating His last wishes and instructions. 

The chief severely rebuked the Prisoner, trying to force Him to arise and follow him to the place of 

execution. But the Bàb replied gently: “Not until I have said to him all those things that I wish to say 

can any earthly power silence Me. Though all the world be armed against Me, yet shall it be powerless 

to deter Me from fulfilling, to the last word, My intention”75. 

To the Christian colonel of the Armenian regiment ordered to carry out the execution, who, seized with 
fear lest his act should provoke the wrath of God, had begged to be released from the duty imposed 

upon him, the Bàb gave the following assurance: “Follow your instructions, and if your intention is 

sincere, the Almighty is surely able to relieve you of your perplexity”76. The colonel accordingly set 

out to discharge his duty. A spike was driven into an outer pillar of the barracks facing the square. Two 

ropes were fastened to it from which the Bàb and one of His disciples, the youthful and devout Anìs, 

who had previously flung himself at the feet of his Master and implored that under no circumstances he 

be sent away from Him, were suspended The firing squad arranged itself in three files, each of two 

hundred and fifty men. Each file in turn opened fire until the whole regiment had discharged its bullets. 

So dense was the smoke from the seven hundred and fifty rifles that the sky was darkened. As soon as 

the smoke had cleared, the astounded multitude of no less than ten thousand souls, who had crowded 

onto the roof of the barracks, as well as the rooftops of the adjoining houses, beheld a scene which their 

eyes could scarcely believe. The Bàb had vanished from their sight! Only his companion remained, 

alive and unscathed, standing beside the wall on which they had been suspended. The ropes by which 

they had been hung alone were severed. “The Bàb has gone from our sight!” cried the bewildered 

spectators 77. 

A frenzied search immediately ensued. He was found, unhurt and unruffled, in the very room He had 

occupied the night before, engaged in completing His interrupted conversation with His amanuensis.  
“I have finished My conversation with My secretary”, were the words with which the Prisoner, so 

providentially preserved, greeted the appearance of the chief of the barracks: “Now you may proceed to 



fulfill your intention”78.  

 

 

 

 

 

 
 

 

 

 

            THE BARRACKS WERE THE BAB WAS HUNG AND EXECUTIONED IN TABRIZ 

 

 

 

 

 

 

 

Recalling the bold assertion his Prisoner had previously made, and shaken by so stunning a revelation, 

the poor chief of the barracks instantly quit the scene, and resigned his post. Likewise, the colonel, 

remembering with feelings of awe and wonder, the reassuring words addressed to him by the Bàb, 

ordered his men to leave the barracks immediately, and swore, as he left the courtyard, never again – 
even at the cost of his life – to repeat that act. Another colonel of the body-guard volunteered to replace 

him. On the same wall and in the same manner the Bàb and His companion were again suspended, 

while the new regiment formed in lines and opened fire upon them. This time, however, their breasts 

were riddled with bullets, and their bodies completely dissected, with the exception of their faces which 

were but little marred. “O wayward generation!” were the last words of the Bàb to the gazing 

multitude, as the regiment prepared to fire its volley. “Had you believed in Me every one of you would 

have followed the example of this youth, who stood in rank above most of you, and would have 

willingly sacrificed himself in My path. The day will come when you will have recognized Me; that 

day I shall have ceased to be with you”79. 

On the evening of the very day of the Bàb’s execution, which fell on the ninth of July 1850, during His 

thirty-first year, the mangled bodies were transferred from the courtyard of the barracks to the edge of 



the moat outside the gate of the city. Four companies, each consisting of ten sentinels, were ordered to 

keep watch in turn over them. On the following morning the Russian Consul in Tàbriz visited the spot 

and ordered the artist who had accompanied him to make a drawing of the remains as they lay beside 

the moat. In the middle of the following night a follower of the Bàb, succeeded, through the 

instrumentality of another Bàbì, in removing the bodies to the silk factory owned by one of the 

believers and laid them, the next day, in a specially made wooden casket, which he later transferred to a 

secure location. Today their remains are buried on Mount Carmel, in Haifa, Israel, where magnificent 

gardens surround the Shrine built in His memory. Millions of people visit this place every year and 

stop to meditate and reflect on His life and teachings. 

Consider in your conscience, whether the doctrines of the Bàb deserve death and chains and whether or 

not the world would benefit or suffer from their diffusion. All this happened in 1850. The Persian 

authorities, conceited of the idea of beheading the Movement, thought that it would immediately be 
extinguished. But that was not the case, because the Bàb had paved the way and had announced that 

His Mission was to open the door to the One Whom God would have eventually manifested: 

Bahà’u’llàh. 

 

 

 

 

 



 
  

 

THE 18 TERRACES IN MEMORY OF THE FIRST 18 DISCIPLES OF THE BAB AND HIS 

SHRINE IN HAIFA. 

 

 

 

 



 
 

 

                  THE GARDENS SURROUNDING THE TOMB OF THE BAB IN HAIFA  
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